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One work, however, contains a date without an explicit attribution to Lull: the
Testamentum is dated in a lengthy colophon to 1332, although a part of it, the
Liber Mercuriorum, is said to have been composed in Milan during 1333. The
year 1332 is confirmed by several manuscripts, whose extended colophons refer
to its translation into Latin in 1443 and 1455." The contents of the Testamentum
do not contradict this dating: it contains only a few quotations from early-
fourteenth century alchemical works, though an exception might be the citation
of the Rosarius attributed to Arnald of Villanova and the references to
‘Amaldian’ alchemical teaching.!¢ There are no traces of the legend of Lull the
alchemist, nor any other element which might lead us to believe that Lull himself
had already gained fame from the spread of alchemical writings under his name.
On the other hand, we know that alchemy was flourishing at the time in England,
where the work was composed, according to its colophon,'” as well as in
Catalonia, to which the Catalan text points.'® King ‘Edward of Woodstock’ could
be Edward ITI (1327-77), who protected many alchemists during his long reign.!?
Nonetheless, there is no sure evidence for the date 1332, and no fourteenth-
century manuscript of this work has been found. In fact, as Bohigas rightly noted,
for the moment the only date about which we can be certain is 1443, when the

14 The colophon is printed in Manget, Bibliotheca, 1, p. 822, where the last book of the Testamentum is
erroneously printed as the second part of the Testamentum novissimum (see below, Chapter 1.1): ‘Factum
habemus nostrum Testamentum per virtutem de A in insula Angliae Terrae, in ecclesia sanctae Catharinae apud
Londinenses, versus partem castelli ante cameram, regnante Eduardo per Dei gratiam, in cuius manibus
ponimus in custodia per voluntatem de A praesens Testamentum, anno post Incarnacionem millesimo
trecentesimo trigesimo secundo cum omnibus suis voluminibus, quae nominata sunt in praesenti Testamento,
cum Cantilena quae sequitur ad praesens’. The text is confirmed by most of the fifteenth-century manuscripts,
with some slight differences and two important variants: ‘ante cameram’ is often ‘ante Tamisiam; and the king
is named ‘Eduardo de Woodstock’; but see below, n. 19.

13 See MS Oxford, Corpus Christi College 244, fols 80V-817; the colophon is given in both Catalan and Latin,
as is the text itself; the Latin colophon is followed by these words: ‘Translatum fuit presens Testamentum de
lingua cathalonica in latinam anno gratie 1443 sexto Junii per Lambertum [blank space] apud Londonium in
prioratu Sancti Bartholomei. Et quoniam predicta translacio mihi Johanni Kirkeby in multis non placuit,
conscripsi manu mea proprie capitulatim Testamentum in utraque lingua ad maiorem lucem veritatis
percipiendam et finivi anno gratie 1455 secundum computationem Romane ecclesie mensis Marcii die VII
incompleto hora quasi undecima ante meridiem’. Lambert’s translation is also recorded in the later MS Oxford,
Bodleian Library, Ashmole 1483, fol. 260T: “Translatum fuit presens Testamentum de lingua cathalonica in
latinam anno domini 1443 6 Junii per Lambertum G. apud Londonium in prioratu Sancti Bartholomei. Finis
libri’. See Bohigas, ‘El repertori’, pp. 28—36. The enlarged colophon was first noted by Batista y Roca,
Catalech, p. 46. See Alchemy and the Occult, 11, p. 88: the reference to the translation in the colophon of MS
Yale, Beinecke Library, Mellon Collection 12, fol. 132F, runs: ‘Translatum fuit presens Testamentum de lingua
catalanica in latinum anno domini 1443 6° Junii et cetera’. See also Singer, Catalogue, 1, p. 244.

16 Whether or not one accepts Arnald as author of the Rosarius (see below, n. 22), the origin of this text dates
back to a fourteenth-century tradition; see Berthelot, ‘Sur quelques écrits’, p. 354; and also Payen,‘Flos florum’,
who denies the attribution to Arnald. To these views, I can add: first, the alchemical practice of the Rosarius is
very similar to that described in the Testamentum; and second, the latter’s unknown author recognizes his debt
both to the Rosarius and to Arnald as an alchemist.

17 The activity of alchemists in fourteenth- and fifteenth-century England is discussed by Singer, Catalogue,
I1], pp. 777 ff.; sce also Thorndike, History, IIl and IV, passim.

18 Tn addition to Luanco, La alquimia, see Beaujouan, La Science and, for the activity of Catalan alchemists,
Rubié y Lluch, Documents, 1, p. 239 (Mestre Angel de Francavila from Tortosa) and p. 319 (Bernardus and
Joannes de Ulzinellis and Gabriel Mayol).

19 The spelling of the king’s birthplace varies in the manuscripts: apart from Woodstock, we find Mridenstot
(MS Firenze, Biblioteca Nazionale Centrale, II iii 27), Windestot and Windstot (MS Barcelona, BC 1728),
Wodestoke (MS Oxford, Corpus Christi College, 244). Carreras y Artau, Filosofia, 11, p. 51, do not fully accept
the identification with Edward III; but, according to a personal communication by Linda Voigts, whom I thank,
Woodstock was a royal hunting lodge and residence going back at least to Henry Il, and Edward’s sister was
known as Mary of Woodstock.




4 INTRODUCTION

work was translated into Latin in England. But 1332 is probably not far off from
the true date of composition of the original Catalan Testamentum, since it is cited
in the Liber de secretis naturae seu de quinta essentia, written during the second
half of the fourteenth century.?® This does not, however, imply anything about the
original attribution of the work to Lull, as I shall demonstrate more fully below.

We must therefore conclude that neither the dated works nor the statements
about alchemy in Lull’s genuine works can give us much help in understanding
how the pseudo-Lullian alchemical corpus took shape. Some recent scholars have
argued that it emerged during the fourteenth century in the circles of the
Valencian Beghards and Spirituals who adopted Lullian philosophy and theology,
producing several apocryphal works on these subjects.?! The link between
pseudo-Lullian alchemy and the corpus of writings attributed to Arnald of
Villanova would seem to reinforce this hypothesis—but the state of our
knowledge about the alchemical writings which circulated under Amald’s name
is too limited to enable us to affirm anything on these grounds.?? There is,
however, an argument which strongly contradicts this account of the origin of
pseudo-Lullian alchemy: the silence of Nicolas Eymeric on the supposed
alchemical activities of fourteenth-century Lullists.?> Although Eymeric
conducted a fierce polemic against Lullists and alchemists, nowhere in his works
does he connect these two groups.?* We do not in fact know which alchemists his
late Contra alchimistas was directed against.2> But it seems unlikely that they can
be identified with those Lullists of Valencia who resisted his attacks and opposed
his inquisitorial activity. If there had been even the slightest suspicion of
alchemical interests on their part, why would he not have made a similar charge
against them?

The approach of recent historians who have studied the pseudo-Lullian corpus
per se may not have yielded immediate results, but it is potentially fruitful. I shall
therefore follow their lead, focusing on the following factors which until now
have been underestimated: the role of the Liber de secretis naturae seu de quinta
essentia at the beginning of the pseudo-Lullian alchemical tradition and its

20 See below, Chapter 1.3.

2l This is the opinion of Carreras y Artau and Garcia Font. On the original Catalan text see Bohigas, ‘El
repertori’, p. 34.

22 By linking pseudo-Lullian alchemy with the name of Amald of Villanova we risk falling into a circular
argument; for, as Halleux, Les Textes, p. 105, states: ‘la tradition indirecte qui fait d’Amaud un adepte repose
presque exclusivemnent sur le témoignage du corpus lullien’. Scholarly views conceming the corpus attributed to
Amald may be grouped into two opposing trends: (1) that of accepting a few works, including the Rosarius, as
authentic (see Diepgen, ‘Studien’); among those who seem 1o incline towards this opinion, which is based on
manuscript attributions, are Thorndike, History, II1, pp. 52-84; Garcia Font, Historia, pp. 103-22; and Halleux,
Les Textes, pp. 105-6; (2) that of denying that Amald wrote anything alchemical: see Paniagua, ‘Notas’; and
also Payen, ‘Flos florum’.

23 Nicolas Eymeric, author of the famous Direciorium inquisitorum, was the Inquisitor for the Crown of
Aragon during the last decades of the fourteenth century. A great part of his activity was directed against the
followers of Lull; see his Contra Lullistas (MS Paris, Bibliotheque nationale, lat. 1464, fols 73m2-9672);
Fascinatio Lullistarum (fols 9672-100™); and his letter to Pope Clement VII concerning Lull’s doctrinal errors
(fols 38¥b-721), See also Madre, Die theologische Polemik; and Ivars, ‘Los jurados’.

24 There is a record of a quarrel between Eymeric and a Valencian citizen, Galcerandus Cesfabregues, who
had reproached hirn for having delivered a sermon against scholastic doctors renowned as alchemists: ‘die
dominica transacta predicastis publice in sede Valentiae de trinitate et reprobastis Aristotilem, Beatum Thomam
et Vincentium de ordine predicatorum et Albertum Magnum et plures alios philosophos super alquimia...’; the
absence of Lull’s name even on this occasion should be emphasized. For the text, see Puig y Oliver, ‘El procés’.

25 See Crisciani, “The Contra alchemistas’. The text has now been edited in Matton, ‘Le Traité’.
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relation to the Lullian attribution of some already existing alchemical works, such
as the Testamentum, Liber lapidarii, Codicillus and Epistola accurtationis
(Chapter 1); the paths by which the corpus was diffused, as witnessed by extant
manuscript testimonies of the fifteenth, sixteenth and seventeenth centuries,
which also show how, from a relatively small number of works, the corpus grew
and became increasingly more complex (Chapter 2); the gradual appearance of
the legend of Lull the alchemist (Chapter 3); and finally, the history of the critical
debate surrounding pseudo-lL.ullian alchemy (Chapter 4).



Chapter 1: Background

1.1 The Testamentum

Whatever its actual date of composition, the Testamentum is by far the oldest and
most important of the alchemical writings attributed to Lull. In printed editions
the text is either incomplete or dismembered into separate works. Thus, the
Testamentum properly so-called consists of only the first and second parts of the
complete work (Theorica and Practica);' the Testamentum ultimum or
novissimum contains a first part, which does not belong to the original
composition, and a second, the Practica de furnis, which does;* while the Liber
mercuriorum, also part of the original, was printed separately.® From an analysis
of several fifteenth-century Latin manuscripts,* however, it can be established
that the Testamentum was originally divided into four parts: first, Theorica,
which was subdivided into Formae maioris, corresponding to the prologue and
chapters 1-3 of the printed editions, and Formae minoris, corresponding to
chapters 4 and following; second, Practica; third, Liber mercuriorum; and fourth,
Practica de furnis.> These were followed by the Cantilena, complete with an
alchemical stanza, in which the practical parts of the text are defined according to
the moral virtues of prudence, love and patience.® Between the explicit of the
Testamentum and the opening of the Cantilena, we find the colophon discussed
above in the Introduction.

The author of the Testamentum was an experienced alchemist searching for the
elixir, the marvellous agent of transmutation and healing, which even fertilized
plants and stimulated their growth (Practica, chapter 31). He says that the
practitioner of alchemy can make gold (Practica, chapter 28), not referring at all
to the polemics which attacked alchemy as a type of forgery.” Also worth noting

! Editions: Kéln, 1566 (Rogent and Duran, Bibliografia [hereafier RD} 106); Kéln, 1573 (RD 119); Rouen,
1663 (RD 247); in Zetzner, Theatrum chemicum, 1V; in Manget, Bibliotheca, 1.

2 Editions: Koln, 1566 (RD 107); Basel, 1572 (RD 116), 1600 (RD 147), 1610 (RD 164); Frankfurt, 1630
(RD 202); in Manget, Bibliotheca, 1. The composition of the Latin text of the Testamentum was first discussed
by Singer, ‘The Alchemical Testamentum’; she changed and corrected her views in her Catalogue, 111, pp.
1143-56.

3 Editions: Basel, 1561 (RD 99); Kéln, 1567 (RD 109).

4 Thorndike, History, IV, pp. 28-31, discussed Singer’s analysis of the work (n. 2 above) and continued it on
the basis of the following MSS: Firenze, Biblioteca nazionale centrale, Palat. 792; Wien, Osterreichische
Nationalbibliothek 5487; Wolfenbiittel, Herzog August Bibliothek 3076; Citia del Vaticano, Biblioteca
Apostolica Vaticana, Vat. lat. 5846. I have based my own discussion on these, as well as the following MSS:
Firenze, Biblioteca nazionale centrale, II iii 27 (BR 52); Yale, Beinecke Library, Mellon Collection 12;
Cambridge, Corpus Christi College 396.

5 In at least two manuscripts—Firenze, Biblioteca nazionale centrale, II iii 27 and Cambridge, Corpus Christi
College 396—Practica de furnis is subdivided into two parts: Practica de furnis and Liber brancharum
testamenti or Brancae de tinctura.

6 The Catalan text was published by J. Rossell6 in his edition of Lull's Obras rimadas (Palma de Mallorca,
1859), p. 397. In manuscripts the Latin text follows the colophon of the Testamentum; but in printed editions it
generally comes after the Testamentum novissimum: see above, Introduction, n. 14. In MSS Oxford, Bodleian
Library, Bodl. 465 and Digby 85, the Cantrilena follows the authentic Lullian Liber principiorum medicinae; in
the first manuscript this work is said to have been ‘compilatus ad inveniendum medicinalis scientie et nature’
secreta et vocatur appertorivm Raimundi’. Apertorium, however, is the title of an alchemical work falsely
attributed to Lull.

7 See Crisciani, ‘La Quaestio de alchimia’; and Ogrinc, ‘Western Society’.
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is the absence of any link with the alchemy of John of Rupescissa, although
Roger Bacon’s theory of the fifth essence is mentioned. It is important to
emphasize that our alchemist was not trying to convince his readers that he was
Raymond Lull. Although he cites two authentic Lullian works, the Arbor
philosophiae desideratae and the Liber principiorum medicinae (or De gradibus
medicinae), he never suggests that he was the author of these treatises, claiming
rather to have written two other alchemical works, the Liber de intentione
alchemistarum and the Liber lapidarii. The Testamentum does, however, employ
figures and alphabets similar, though not identical, to those used by Lull himself
in his ars.® These figures and alphabets are presented as devices for the
memorization of the alchemical opus (Practica, chapter 2)—a use of Lullism as
an ‘art of memory’ which was already important before the sixteenth-century
revival of Lullian philosophy.®

The author of the Testamentum also shared Lull’s desire to reform his own
field of knowledge. He was strongly opposed to those who operated empirically,
without understanding the reasons behind their work. This attitude was not,
however, restricted to Lull; it was common to many natural philosophers—in
particular, Roger Bacon—and physicians of the thirteenth and fourteenth
centuries, especially at the medical school of Montpellier. Other themes typical
of Montpellier are also present in the Testamentum: for example, the explanation
of vegetative powers in terms of the action of the Aumidum radicale and
humidum nutrimentale,'® as well as discussions of elementary gradation in
compound medicines, the void in nature and the influence of the stars on
terrestrial affairs, including medicine and alchemy. These all point to a
connection with Montpellier and, of course, with Arnaldian medical themes.!!
Amald’s name does in fact occur in the Testamentum, but it is linked to the
Rosarius and alchemical processes.

Although I am not going to consider the problem of the authorship of the
Testamentum—which would, of course, require studying the Catalan text—I
would like to point out one feature which might be useful for this purpose.
Besides admitting that he is the author of the two alchemical works already
mentioned, our alchemist claims to have written a Liber de reformatione
hebraica.'? This reference together with the supposed early date of the text and

8 This fact led Singer, ‘The Alchemical Testamentum’, p. 45, to wonder ‘whether this very close similarity in
the form of treatises dealing with such widely dissimilar themes does not suggest dual rather than single
authorship, for the alchemical works are almost a parody of the philosophical writings’. The most beautiful
examples of figures in the Testamenium are found in MSS Yale, Beinecke Library, Melion Collection 12;
Firenze, Biblioteca nazionale centrale, 11 iii 27; Cambridge, Corpus Christi College 396; London, Wellcome
Medical Library 445.

9 Yates, The Art of Memory, ch. 8.

10 The first term is also used in the pseudo-Lullian Codicillus, ch. 49, in Manget, Bibliotheca, 1, p. 894; in the
alchemical text Studio namque florenti (see Thomdike, History, 111, pp. 183-4); and, of course, in several later
texts. See McVaugh, ‘The Humidum radicale’. For the use of the second term in Lull’s authentic works, see
Pereira, ‘Le opere mediche’, p. 27.

1 See McVaugh’s ‘Introduction’ to Amaldus de Villanova, Aphorismi de gradibus.

2 This information is given in a passage of the Practica de furnis (see below, Catalogue, 1.61€) which does
not appear in the printed text. See Manget, Bibliotheca, I, p. 812, ch. X of the so-called second part of the
Testamentum novissimum: “fuit iste proditor, iniquus, reprobus eic. De quo plura verba et scripturas leguntur’.
The words 1 have italicized replace a long tirade against the Jews which occurs in all the manuscripts I have
seen (except MS Wien, Osterreichische Nationalbibliothek 5487, where its absence is indicated in a marginal
note); the following quotation from the Liber de reformatione hebraica appears in it: ‘Sed illa oracio quam
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its composition in Catalan may provide valuable evidence for identifying the
author.!® Another piece of evidence which should be taken into account is the
description, in chapter 87 of the Theorica, of an alchemical experiment in Naples,
where the names of the witnesses are recorded. !

1.2 Works Closely Associated with the Testamentum

As has already been noted, the author of the Testamentum cites two of his other
alchemical works, the Liber de intentione alchimistarum and the Liber
lapidarii,'® both of which probably originated in Catalonia or in Southern France,
since they appear to have been translated into Latin from Catalan.!® The first of
these texts, the Liber de intentione alchimistarum, does not have typically Lullian
features. It is a summary of various kinds of practica, observed or heard about by

‘the author, who claims to have travelled far and wide in search of the true

alchemical science. The sixteenth-century copyist of a pseudo-Lullian alchemical
manuscript, who also commented on its contents, expressed doubt concerning the
attribution of this work to Lull."? In another manuscript, written in Bergamo

faciunt quolibet die contra omnes christianos quam ipsi appellant Ros asana sit secundum ipsos. Quia in hac
non sunt nisi magnae abusiones quas faciunt per iram condempnatam in eorum mosaica contra nos alios omnes
et propterea quia de omnibus istis nos large locuti sumus et fuimus et de omnibus delinquimentis ipsorum et de
omnibus erroribus ipsorum evidentibus in libro reformacionis ubi invenies mirabilia per que stat totum
secretum itllorum condempnatum decelatum. Quapropter apparet quod cum lumen claritatis eis deficit propter
defectus eorum proprios tales pagani non possint intueri ad plenum res nature que multum mixtim sunt in
scripturis supradictis’: MS Oxford, Corpus Christi College 244, fol. 71%. The parallel Catalan text has been
published by Batista y Roca, Catdlech, p. 46; the title of the work there is Libre de reformacio ebreica. A Liber
de reformatione hebraica is cited by Sollier and Custurer in Acta Sanctorum, V, p. 704, as one of three
polemical writings of Lull against the Jews. The work is unidentified: it is not cited from other sources, nor is it
listed in the catalogues in Platzeck, Raimond Lull and Bonner’s translation of Lull, Selected Works. See
Williams, Adversus Judaeos, p. 256. Millds Vallicrosa, Els manuscrits, pp. 207-8, gives the Latin text of the
passage cited above from MS Toledo, Biblioteca del Cabildo 22-3, fol. 57, classifying it as part of a Latin
fourteenth-century commentary on biblical texts (I am grateful to F. Dominguez for this reference).

13 In 1323 the general chapter of the Dominicans in Barcelona excommunicated alchemists; this fact could
shed some light on the fact that an alchemical text composed in Catalan was written (or said to have been
written) in London. See Monumenta Ordinis Fratrum Praedicatorum, 11, p. 143; Hauréau, ‘Hervé Nédélac’, p.
312.

14 In Manget, Bibliotheca, 1, p. 758: ‘Bt pro certo in praesentia et voluntate certorum sociorum argentum
vivum vulgarem congelavimus per suum menstruale et alias uni de soctis nostris, in cuius eramus societate
expresse, quasi ad duas leucas prope Neapolim, in loco in praesentia physici regis et unius fratris de sancto
Joannis [sic] de Rhodis et Bernardi de la Bret et aliorum congelari fecimus argentum vivum per suam
menstrualem naturam’. Bernard de la Bret is not identified as an alchemist in Ferguson, Bibliotheca Chemica,
Thorndike, History, etc.; however, the text of the Testamentum does not necessarily imply that he was an
alchemist.

15 Both works were published under Lull’s name: the first by G. Gratarol in Verae alchemiae.. doctrina, pp.
139-55; the second in the Ars aurifera, but the text does not fully correspond to that found in the oldest
manuscripts.

16 For the Liber de intentione alchimistarum see Verae alchemiae.. doctrina, p. 139: ‘Liber Raymundi, ut
puto, de intentione alchimistarum et totum continens, ex Gallico in Latinum versus, relictis aliquot verbis
Gallicis ex toto ut erant’. Some Provengal terms are in fact found in the text, e.g., an exclamation also used in
the Testamentum: ‘hoc nec ficum valet’ (it is not worth a fig). For the Liber lapidarii see Thomdike, History,
IV, p. 45.

17 MS London, Wellcome Medical Library 384, fol. 63V: ‘Liber de intentione alchimistarum,-sed puto non
esse Ramondus’. The manuscript was written about 1565 by the friar Johannes Baptista de Assisio. See Moorat,
Catalogue, 1, p. 248.
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about 1500 by a certain Octavianus de Spino, the work is ascribed to Bemardus
de Grava, the author of a commentary on the Arnaldian Rosarius.'®

Both the Liber de intentione alchimistarum and the Testamentum are cited in
the Liber lapidartii, apparently a third work by the same author, who also refers to
the Liber mercuriorum, which he describes as part of the Testamentum.' The
practica set out in the Liber lapidarii concerns the production of precious stones
using aquae subtiles and mercury, presided over by celestial influences. The
processes described in this work seem to be consistent with the Practica
Testamenti, where alchemy is defined as having three functions: transmutation,
healing and gem-making.?°

The production of precious stones is a notable feature of pseudo-Lullian
alchemy, at least in its earliest manifestations. It is the focus of such works as the
Compendium animae transmutationis metallorum and the Liber de investigatione
secreti occulti. A chapter of the first book of the Liber de secretis naturae, which
has no parallel in the work of John of Rupescissa, is dedicated to this activity and
echoes the Liber lapidarii.?' William Sedacer, probably the first alchemist to cite
Lull explicitly as an alchemical authority,?? devotes a good deal of space in his
Summa sedacina both to glass-making and to the fabrication of artificial gems.
These techniques, although already known to the Egyptians,?® do not seem to
have been discussed as often in other medieval alchemical treatises as they were
in the pseudo-Lullian ones.?

As soon as the Testamentum began to be accepted as a work by Lull, a number
of summaries and commentaries appeared: Epistola accurtationis, Elucidatio
testamenti, Compendium animae transmutationis metallorum, Liber lucis

18 MS London, Wellcome Medical Library 758, fol. 657 ‘Opus magistri Bernardi de Grava de Avinione apud
fumen Rodani qui laborabat artem in fenestra ut a nullo comprehenderetur magisterium. Vivebat anno 1419°.
The manuscript was copied ¢. 1500 by ‘Octavianus de Spino Bergomensis’ (see fols. 26 and 86). The text (fols
657-86") has also been attributed to Bernardus Trevisanus: see Thorndike, History, 11, p. 56; IV, pp. 335 and
638; and Thomdike and Kibre, A Catalogue of Incipits [hereafter TK] 434. For Bemardus de Grava’s
authorship of a Rosarius commentary, see TK 35{. Another Bemnardus is the author of a Gloss to an
unidentified pseudo-Lullian alchemical work: see MSS Paris, Bibliothéque nationale, Jat. 7164 and Firenze,
Biblioteca Riccardiana 942. According to TK 624, this Gloss is a commentary on the Compendium animae
transmutationis metallorum; but I think, on the basis of a quick perusal of the manuscripts, that it might instead
be a commentary on the Liber de secretis naturae seu de quinta essentia.

19 Liber lapidarii, MS Bologna, Biblioteca universitaria 20 (12 busta I cod.9), fol. 127 ‘prout est declaratum
In dicto Testamento et de alkimistarum intentione tractatu, quod brevius composui secundum dictum
Testamentum’; at fol. 12 the Liber mercuriorum is cited. There is also a reference to King Edward; see
Thomdike, History, 1V, p. 46.

2 Testamentum, ‘Practica’, ch. 1, in Manget, Bibliotheca, 1, p. 763: ‘mundare et purificare omnes lapides
preciosos’; ‘omnia humana corpora lapsa et infirma restituere’; ‘transmutare omnia metallica corpora in veram
lunam, postea in verum solem’.
2V Liber de secretis naturae seu de quinta essentia, ed. 1518, sig. a v¥.

22 See below, Chapter 3.2.

23 See History of Technology, 11, p. 358.

24 This point is not brought out either in Thomdike, History, II-IV, or in recent histories of Western
alchemy. Pazzini, Le pietre, pp. 65~72, emphasizes the connection between the making of artificial gems and
glass-making, and also states that ‘many treatises’ on this subject appeared during the Middle Ages (p. 67); but
the only example he cites is one falsely attribuied to Thomas Aquinas. A reference to precious stones occurs in
Dastin’s epistle to Pope John XXII (see below, Chapter 3.2, n. 36), where he compares gold to rubies: Josten,
‘The Text’, p. 36. See also Liber alchimicalis quem frater Helya edidit apud Fredericum Imperatorem, MS
Firenze, Biblioteca Riccardiana 119, fol. 171VP: ‘Incipit liber sextus alkymie fratris Helie quomodo tingantur
lapides preciosi et quomodo clarificentur et quomodo ex pluribus...”: Pattin, ‘Un Receuil’, p. 104. According to
Berthelot, La Chimie, 1, p. 71, books conceming precious stones are preserved in two alchemical manuscripts of
the beginning of the fourteenth century.
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mercuriorum, Lucidarium testamenti, Practica medicinalis secundae partis
testamenti, Clavicula, Liber artis compendiosae qui vademecum nuncupatur and
Testamentum ultimum or novissimum. These works had different origins and
levels of diffusion: some, such as the Epistola accurtationis, were relatively
early; others, for example the Clavicula, although written later, soon became
famous and were frequently printed. By far the most important, however, was the
Testamentum ultimum or HOVISSIMUM.

This work is clearly an attempt to explain (intelligere) the ancient
Testamentum and appears to parallel the ‘philological’ treatment of pseudo-
Lullian writings, which will be discussed later.?> The author takes into account a
wide range of writings, some agreeing with the practica described in the
Testamentum, others following the Rupescissan theory and practice of the fifth
essence.?® The Testamentum novissimum, which attempted to bring together these
divergent approaches, became the comerstone of pseudo-Lullian alchemy in the
late sixteenth and seventeenth centuries.

Perhaps the most famous of the pseudo-Lullian alchemical works is the
Codicillus. Its author, who cites the Testamentum and the Liber de intentione
alchimistarum, but not the Liber lapidarii, as his own works, produces a
compendium of the secrets of nature already revealed in the earlier books, giving
details, from chapter 12 onwards, of the four stages of the alchemical opus,
which is described in terms of the generation of the human body. More
important, however, are the theoretical themes dealt with in the preceding
chapters: the correspondence between microcosm and macrocosm; the bond of
love which ties the entire world together; the need for a reformatio materiae; and
the spiritual character of the true alchemist who receives illumination from God.
Several autobiographical notes, scattered throughout the text, agree for the most
part with those found in the Testamentum.?” Unlike the Testamentum, Liber
lapidarii and Liber de intentione alchimistarum, the Codicillus seems to have
been originally written in Latin (although, like many pseudo-Lullian works, it
was translated into various languages at the end of the fifteenth century and
later).2® It appears in the earliest manuscript collections of pseudo-Lullian works,
always connected with the Testamentum, and its recommendations for practice do
not include Rupescissan themes, such as the distillation of the fifth essence of
wine. Although generally consistent with the practica of the Testamentum, no
interest is shown in the pars lapidifica. Lullian devices (figures and alphabets) are
used, but they seem to derive from the Testamentum rather than from genuine
Lullian works, none of which are cited. The author does not identify himself as
Lull in the text. It therefore seems that the Codicillus was either a later work by
the author of the Testamentum, who here included Hermetic themes not explicitly
expressed in his previous works, or else the product of someone who accepted

25 See below, Chapter 2.3.

26 See the opening passages in Manget, Bibliotheca 1, pp. 790-2. ]

27 See ch. 63, in Manget, Bibliotheca, 1, p. 908, where the author refers to Arnald of Villanova as his teacher;
he also describes himself as imprisoned (adstrictus vinculis) and forced to speak, or rather to write, in a foreign
language (aliena linguay). )

28 But see the previous note. Translations of alchemical works written in Latin have not been taken inio
consideration in this survey.
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the type of alchemy expounded in the Testamentum but had a somewhat different
range of interests.

1.3 The Liber de secretis naturae: Main Features

The central work of the pseudo-Lullian alchemical corpus is the Liber de secretis
naturae seu de quinta essentia. Written before the beginning of the fifteenth
century, as the manuscript tradition clearly shows, the Liber de secretis naturae
consists of a collection of materials, mostly from the Liber de consideratione
quintae essentiae of John of Rupescissa, which makes 1351-2 the terminus post
guem for its composition.?® Its text varies considerably in manuscripts and
printed editions, and we do not possess a vulgate nor a fortiori a critical edition.®
Any attempt to base a hypothesis on the present state of our knowledge must
therefore be approached cautiously. I shall nevertheless try to indicate the work’s
fundamental role within the pseudo-Lullian corpus, as well as its interest for the
history of alchemy.?3!

To begin with, the Liber de secretis naturae presupposes the existence of a
group of alchemical works attributed to Lull, which includes the Testamentum
and related works,3? along with the Epistola accurtationis, a brief piece dedicated
to King Robert. Also mentioned are the alchemical Liber experi-
mentorum—which is not the same as a later text published under Lull’s
name—and a De gradibus. Moreover, the author cites genuine Lullian treatises
as works of his own: Liber principiorum medicinae, Liber de regionibus sanitatis
et infirmitatum, Ars compendiosa medicinae, Ars generalis and, somewhat
surprisingly, the lost Libre de plasent visi6.3* 1f we follow the guidelines
provided by such citations, we are led to the conclusion that the Liber de secretis
naturae is the starting-point for the second stage of the formation of the pseudo-
Lullian alchemical corpus, a stage characterized by two major features. First, the
alchemical practice elaborated in the Testamentum and related works was now

29 The oldest known manuscript is Oxford, Bodleian Library, Bodl. 645; Singer, Catalogue, 1, pp. 2556,
dates it to the fourteenth century. For the date of Rupescissa’s work, see Halleux, ‘Les Ouvrages’, p. 245.

30 The composite character of the Liber de secretis naturae has been recognized by all who have studied it.
See the analysis in Thorndike, History, IV, pp. 37—45; Halleux, ‘Les Ouvrages’, pp. 270-3; and Pereira,
‘Filosofia naturale’, pp. 757-60. The text can, for convenience, be broken down into five parts: (A) prologue;
(B) first book; (C) second book; (D) third book or Tertia distinctio, (E) epilogue. E was unpublished until 1986:
see Pereira, ‘Filosofia naturale’. The older printed editions contain the following defective versions of the text:
A+B+C edd. Venezia, 1514 and Augsburg, 1518; B+C edd. Strasbourg, 1541 and 1616, and Venezia, 1542;
B+C+D edd. Niimberg, 1546 and K&ln, 1567.

3 The importance of this work was clearly recognized by the eighteenth-century scholars who investigated
pseudo-Lullian alchemy; see below, Chapter 4.3. More recently Cruz Hemandez, El pensamiento, pp. 3134,
has stressed the difference between the Testamentum and the Liber de secretis naturae and has pointed out the
Lullian features of the latter.

32 See above, Chapter 1.1-2.

33 Medical works by Lull are cited in the first book, while the Ars generalis is referred to in the Tersia
distinctio. All these books are quoted correctly. The Libre de plasent visié, or Placens visio as it is called in the
opening page of Book V of the Liber de secretis (ed. 1518, sig. a iiif), usually appears in Lullian catalogues as a
lost Catalan work. But it is cited only once by Lull, in the Felix (V111.57), and not in the way he usually referred
to his own works, but rather as an ideal encyclopedia composed mainly of illustrations. The other references to
this treatise appear in the works of sixteenth- and seventeenth-century Lullists or in the alchemical catalogue in
MS Citta del Vaticano, Biblioteca Apostolica Vaticana, Barb. lat. 273-——where it clearly derives from the text of
the Liber de secretis naturae. See Bonner, ‘Notes', pp. 71-3, who does not mention the passage in the Liber de
secrells naturae.
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united with that based on the fifth essence of wine, recently introduced into
Western alchemy by John of Rupescissa. Second, although the legend of Lull the
alchemist had yet to arise, alchemical works began to be explicitly attributed to
him, provoking an interesting discussion, developed in the Epilogue of the Liber
de secretis naturae, about the consistency of alchemy with Lull’s authentic
philosophy of nature.

The Liber de secretis naturae seu de quinta essentia has five parts: Prologue,
Books I and II {(which are parallel to Rupescissa’s De consideratione quintae
essentiae), Tertia distinctio and Epilogue. The Tertia distinctio includes a section
of Quaestiones, which is sometimes treated as a fourth book.3* I shall briefly
analyse each of these parts, showing that the author intended to impose a unitary
structure and flavour on his heterogeneous material.

The Prologue (incipir: ‘Contristatus erat Raymondus’) and Epilogue, or
Disputatio monachi, provide a kind of framework, the main purpose of which
appears o be the insertion of alchemy into the Lullian system. This aim is
pursued by means of two dialogues between ‘Raymond’ and a Benedictine monk.
The first, which occurs in the Prologue, presents alchemy as the means to
accomplish Lull’s programme of converting the infidels;*® while the second, in
the Epilogue, demonstrates that alchemy may be considered a part of, or a
subsidiary discipline to, Lull’s philosophy of nature.?® Both dialogues are written
in a genuine Lullian style.’” Although the style of the text as a whole varies
somewhat, from the outset one notes continual evidence of an attempt to imitate

34 See MSS Oxford, Bodleian Library, Bodl. 645 and Wien, Osterreichische Nationalbibliothek 5509.

33 Liber de secretis naturae, ed. 1518, Prologue, sig. i 03%: ‘Multo igitur gaudio affectus est monachus, eo
quod Raymundum viderat, quem tanto tempore videre affectabat. Et ait el monachus: “Jam diu est quod ego
audivi te magna scientia esse peritum et arte et etiam tuam artem multum proficere, maxime ad infidelium
conversionem, et etiam ad notitiam quamplurimorum secretorum nature que via medicinali ac philosophia
attingi possunt. Rogo te igitur Christi amore, ut nobiscum magnam misericordiam facias, ut ex tua arte sive
scientia habeamus fructum et vt facias nobis secretissimum compendium de infirmitatum remediis, quoniam
noveris nos hic diversimode fore gravatos diversisque generibus infirmitatum torqueri. Insuper, si placet tibi, ut
per te reveletur si ars alchimie sit vera, an non, ut homines non cadant de honore suo ad paupertatem et ultimam
desperationem. Nam finis artis tue hec est, ut scilicet extirpentur secte et errores ac etiam falsitates... Si tu hoc,
quod a te postulo, operc compleveris, ne dubites quod scientia tua consequetur finem propter quem est. Nam et
istud oratorium erit forsan initium illius quod optas.””

36 Liber de secretis naturae, Epilogue, in Pereira, ‘Filosofia naturale’, pp. 766—7. Raymond replies to the
monk: ‘“Nam rogatus a te, ut super ista arte voluissem veritatem declarare, illud iuxta possibilitatem, prout
principia naturalia ingrediuntor practicam huius artis, declaravimus. Quae vero est ens et aliquid...”
“Raymonde”, dixit monachus, “possibile est hoc quod tu dicis. Sed quid dicemus? quia tva ars asserit
contrarium, ut patet per Felicem et per Librum entis realis et rationis et per Artem magnam et per Arborem
scientiae et per caetera multa alia volumina, in quibus asseruisti contrarium huius, quod hic dixisti. Sed scis tu
bene, Raimunde, quod ille qui contrariatur arti suae non audiri debet nec sua arte canonizari”. Respondit ei
Raimundus: “Si tu utique cognovisses principia naturalia et elevasses utique intellectum, scires tu quod in libris
artis meae nihil contrarii huius, quod hic designavimus, in eis scribere. Si igitur respiceres discursus huius artis
et principiorum meae artis, invenies triangulum viridem inter ambas artes existere sine contrarietate finium
principiorum, ut satis per quaestionarium videre poteris™’.

37 This was recognized by Wadding, Annales Minorum, XV: ‘.. Liber autem de secretis naturae et quinta
essentia rerum, qui huc etiam spectat, et Lullo falso tribuitur, habet in aliquibus exemplaribus prologum
supposititium a quodam sciolo praefixum, valde similem ei, quem habet liber, cui titulus Arbor scientiarum,
vere a Raymundo composito...”. This fact, however, seemed to Wadding an insufficient basis for attributing the
work to Lull: see below, Chapter 4.1. See also the subscription by Custurer which follows the dialogue between
‘Raymond’ and the monk in MS Madrid, Biblioteca de la Academia de la Historia, 9-31~-8-7117, fol. 111":
‘Utrum vero ex styli similitudine et principiorum Lullianorum apta conexione, ut volunt Dusseldorpienses
Saizinger et Buchels, recte probetur Raymundus huius tractatuli auctor, ac proinde chimiae defensor, peritis
iudicandum relinquo’. See Pérez Martinez, ‘Fondos lulianos en bibliotecas espariolas’ (1972), p. 78.
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Lull’s modus scribendi,® as well as the recurrence of terms and modes of
expression used in the Prologue and Epilogue.®

Other features of the text suggest that the author had an institutional medical
education: the arrangement of the material; the theoretical explanations presented
as necessary preliminaries to the exposition of Rupescissa’s findings about the
fifth essence; the occasional use of the question-and-answer format between the
author and his disciple, who is called filius;* the citations (albeit infrequent) of
medical auctoritates;*' the author’s refusal to adopt the mystical tone
characteristic of Rupescissa; and, most importantly, the long passage about the
gradation of compound medicines.*? It is well known that during the fourteenth
century physicians and surgeons began to concemn themselves with the use of
aqua vitae; so an interest in this alchemical practice by a physician would not be
unusual.*> We also know that Lull’s works on medicine were read and discussed
in the medical circles of Catalonia and Southem France during the fourteenth and
fifteenth centuries. It is not surprising, therefore, that a physician should have
been well trained in the Lullian art.** It should be noted, moreover, that the
medical portions of the Liber de secretis naturae were the first to be published, as
part of a medical collection, in a period when printers did not yet consider
alchemy to be an interesting or profitable subject.®

Medicine was not, however, the only interest of the author of the Liber de
secretis naturae. From the very beginning of the text he shows a marked affinity
for theories of transmutation, towards which even the use of the fifth essence of
wine is ultimately directed. This constitutes the main difference between Book 1
of the Liber de secretis naturae and the first book of Rupescissa’s treatise. For

38 Liber de secretis naturae, ed. 1518, sig. a iii*. The opening lines are in the typical style of Lullian incipits:
‘Deus gloriose, cum tue sublimis bonitatis ac infinite potestatis virtute incipit liber secretorum nature seu quinte
essentie’. Six lines down, the Liber de secretis naturae is defined as ‘imago omnium librorum super his [i.e.,
alchemical and medical secrets] tractantium’, in the same way that the Ars brevis was called the imago of all
books on the Lullian ars.

3 E.g., ibid., sig. ¢ i": *Omne elementum vel quecumque alia res appetit esse in maiori perfectione, quam sua
natura capere potest, cuius ratione elementorum quodlibet in elementatis appetit quartum punctum simplicem,
ut suum contrarium reprimat, vel saltem ei adequetur per resistentiam, ut esse suum non privetur ab individuis.
Si igitur aqua per naturam non invenitur in individuis in quarto gradu, sicut in primo, secundo et tertio, aqua
non appetit maiorem perfectionem simplicitatis, quam in individuis habere potest, et sic similitudo sue
simplicitatis in maiori gradu multiplicata esset et per naturam odibilem et suum contrarium esset illi amabile,
quod est impossibile.” Cf. Epilogue, in Pereira, ‘Filosofia naturale’, p. 770: ‘Practerea, Raimunde, si alchimia
est ens, ens videretur habere maiorem appetitum ad esse peregrinum quam ad esse suum, cuius ratione ens
appeteret magis esse aliud quam esse hoc quod est; ratione cuius suum esse esset ei odibile et privatio sui esse
esset et amabile, quod tu, Raimunde, scis bene fore impossibile’. Such arguments cannot be fully developed
until we have a critical edition of the entire text. :

40 See Agrimi and Crisciani, ‘“Doctus et expertus”™’. The term filius, however, is commonly used in Latin
alchemical texts: see Crisciani, ‘La Quaestio de alchimia’; its use goes back to the tradition of natural
problemata: see Lawn, Salernitan Questions.

4 Liber de secretis naturae, ed. 1518, 1, sig. a vi¥: ‘Galenus in glosa prognostice’; ‘per Joannem
Damascenum in libro de simplicibus medicinis’. Lullian medical works are cited at sigs. ¢ iv¥and e iii”.

42 Tbid., sigs. c ii'-d i”.

4 See Jacquant, Le Milieu, p. 224: “Un des domaines qu’aborderent sans doute des médecins fut I'alchimie,
mais le charactere hermétique et clandestin de la littérature qui lui fut consacré ne permet que de citer
hypothétiquemem quelques noms, sans aucune certitude’. Among the names one might cite, drawing on
Wickersheimer's Dictionnaire and Jacquart’s Supplément, are: Amald of Villanova, Guillaume de Baufet,
William Fabri, Jacques Albini, Jean Saulnier, Philippe Elephant, Thomas de Pisan and Valrand de Busrobert.

* See Pereira, ‘Le opere mediche’, pp. 20-1. Luil’s theory of compound medicines was discussed by the
Catalan physician Antonio Ricart.

45 See Hirsch, ‘The Invention of Printing’; and Thorndike, ‘Alchemy'.
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Rupescissa the fifth essence was a medicine. Even when he mentioned gold, it
was only to reinforce the recognized medical virtues of the fifth essence.
Pseudo-Lull’s main interest, however, was in transmutation;*’ and he seems to
have been particularly attracted by alcohol as a means of performing the
processes described in the Testamentum and related works without having to
resort, at least during the first stages, to the always dangerous use of fire.*® This
method is said to be valid whatever substance is taken as the point of departure,
in other words, all organic matter, whether vegetable or animal, is considered
effective.*® Two elements appropriated from the Testamentum introduce further
substantial differences from Rupescissa’s De consideratione quintae essentiae:
the claim that the fifth essence is composed of a perfect balance of the four
elements, and the frequent replacement of the Rupescissan term caelum by
menstruum or noster Mercurius to denote the first agent of the alchemical opus.>

Although Rupescissa’s second book, dealing with the application of the fifth
essence to human healing ‘a capite usque ad pedes’, forms the basis of the second

46 John of Rupescissa, Liber primus de consideratione quintae essentiae, canon secundus, p. 22: ‘Imago solis
[i.e., of gold] ad influendum principium vitae in nobis et ad ornandum caelum nostrum [i.e., the fifth essence of
wine]’.

47 Liber de secretis naturae, ed. 1518, 1, sig. a v¥: ‘Hoc est in quo omnes laboraverunt inquirentes rem
creatam aptam ad finem, qui principaliter possit humanum corpus a corruptibilitate et a putrefactione servare et
diminutione, quia hoc est quod omnes naturaliter affectant, numquam mori. Secundarium ut magisterium
transmutationis metallorum et lapidum sit secundum rei veritatem revelatum, cum in quinta essentia vini
consistat totum’. See also sig. b i ‘“Tunc habebis, fili, nostram quintam essentiam, que aliter dicitur mercurius
vegetabilis ad tuum libitum, ut applices in magisterio metallorum transmutationis...hec quidem vocatur a
philosophis clavis totius artis philosophie.” Both this passage and the italicized sentence in the preceding one
have no paralle]l in Rupescissa’s text.

48 Tbid., sig. b ii": ‘Et sic quoque facies in metallis, prius cum nostro menstruo illa resolvere facies sub fimo
per unam ebdomadam, et quod menstruum sit acutum cum vegetabilibus, que inferius in questionario dicemus.
Postquam vero fili metalla fuerint dissoluta, pone ad distillandum in igne primi gradus et exibit menstruum, et
manebit calx metalli in fundo. Post hoc vero reitera super feces metalli de novo menstruo ad pondera metalli, et
pone ad putrefaciendum per mensem cum dimidio, et post hoc distilla, sicut fecisti de vegetabilibus, sed
qualibet vice adde novum menstruum super feces. Fili, multe fuerunt opiniones philosophorum in extractione
elementorum a mineralibus, sed hic ponere non curamus, quia diversimode tractabimus in tertio libro’. The
Tertia distinctio, ed. 1546, sig. 627, shows that ‘menstruum’ had two meanings, the first of which is used in the
previous passage: ‘Menstruum quod est in vegetabilibus est liquor cum quo dissolvuntur metalla, et menstruum
quod est in mineralibus dissolvitur a vegetabili. Primum dicitur aqua ardens acuata, secundum quod dicitur
argentum vivum de essentia metatlorum’.

4% Ibid., sig. b i¥: *Canon quartus, qui docebit te extrahere quintam essentiam ab omnibus plantis, fructibus et
radicibus et carnibus, ovis et sanguine.” Cf. Testamentum, ‘Theorica’, ch. 40, in Manget, Bibliotheca, 1, p. 732,
where the use of gold and silver is clearly preferred to that of organic substances, which are mentioned nowhere
else in the text. Organic substances had been used in Western alchemy since the thirteenth-century Liber
sacerdotum, ed. Berthelot, La Chimie, pp. 179-228; see also Ruska, ‘Studien’. They were also used in the
1330s by Walter of Odington in his Jcocedron: see Thorndike, History, I, pp. 129 ff. A fierce polemic was
directed against them by the author of the Correctorium alchemistarum, in Manget, Bibliotheca, 11, pp. 16571
and 266-75; see also Thorndike, History, 111, p. 107. A special case in this ‘organic’ trend is the pseudo-Lullian
Liber de investigatione secreti occulti, where urine, and urine alone, is used as the base-matter for the
alchemical opus.

50 Liber de secretis naturae, ed. 1518, 1, sig. a vi™V: ‘Hanc vero naturam aliqui dixerunt non esse calidam
neque humidam nec frigidam nec siccam, ex eo quia de sua natura cum omnibus concordantiam habet, qui vero
in hoc erraverunt, contra quos nos formamus hanc rationem [the author attacks Rupescissa, De consideratione
quintae essentiae, ‘Canon secundus’, pp. 16—20]... Est igitur quinta essentia composita ex quatuor elementis et
in ipsa sunt actualiter omnia elementa cum omnibus suis actibus. Sed omnia in ipsa sunt aggregata in tam
subtili materia et in forma tam subtili et tam simplicitati propinqua respectivo modo, sicut in oculo basilisci...
Hanc verum naturam philosophi, fili mi, vocaverunt coelum quoniam sicut coelum influit in nobis aliquem
calorem, aliquam humiditatem etc., sic quinta essentja in corporibus humanis ad artiste placitum. Et quidam
naturam istam ad unum contractam dixerunt menstruum, quia menstrui proprietatem retinet, ut in libro tertio
dicemus. Scimus namque istam naturam modernis esse occultam et ipsos poenitus de eius veritate nihil
perpendere’.
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book of the pseudo-Lullian treatise, the author makes frequent modifications. For
instance, he gives a much briefer account of the plague than Rupescissa had
done.”' He also speaks of the surgical use of the fifth essence and of a medicine
made by combining it with cornus unicorni, neither of which motifs is found in
Rupescissa.>?

The true originality of the pseudo-Lullian work only becomes evident in the
third book, the so-called Tertia distinctio, whose difference in character from the
Rupescissan parts of the text has led some scholars to consider it an independent
text. This is not the case, however, even though many later manuscripts contain
only this section.”® There are internal links between the Tertia distinctio and the
rest of the Liber de secretis naturae: explicit citations and implicit reappearances
of themes and terms. These provide indisputable evidence that the treatise was
intended to be a unified work. Moreover, the oldest extant manuscript and all the
most important fifteenth-century alchemical collections contain the complete
text.* One problem remains, however, and this concerns the existence of two
versions of the Tertia distinctio.

The Tertia distinctio has two main features. The most obvious and generally
known is the use of genuine Lullian devices: figures, such as the tree or arbor
philosophicalis and the circular figura S and figura individuorum; alphabets,
where each letter corresponds to one alchemical principle; and tables, where the
letters are arranged so that the practitioner can find (invenire) the true alchemical
processes.* This is the most clearly Lullian feature of the entire alchemical
corpus which went under his name. The author of the Liber de secretis naturae
shows a thorough familiarity with the main texts of the ars combinatoria, along
with a truly Lullian use of its techniques and devices for heuristic purposes, not
merely as an aid to memory. Less known, indeed previously unnoticed, is the fact
that these devices are applied to two different alchemical procedures. The part
referring to the arbor philosophicalis is devoted to the alchemical opus
accomplished through the fifth essence of wine and, secondarily, through the
other organic substances listed in the figura individuorum. The part referring to
figura S describes a more traditional way of preparing the lapis philosophorum by
means of minerals and metals. These two processes are defined, respectively, as
opus maius or regale, and opus minus,’® and their arrangement varies in different
manuscripts—a clear indication that two versions of the Tertia distinctio existed.

5! Ibid., 11, canon xiv; cf. Rupescissa, De consideratione quintae essentiae, 11, canon ix.

52 Liber de secretis naturae, I1, canon xvii and canon viii.

53 For a list of these manuscripts, see Thomndike, History, IV, appendix 39, pp. 649-51. In my entry for the
Liber de secretis naturae (see below, Catalogue 1.39), I have not systematically distinguished complete
manuscripts from those containing only the Tertia distinctio bgcause 1 was not able to examine all the
manuscripts myself.

54 See MSS Oxford, Bodleian Library, Bodl. 645; Wien, Osterreichische Nationalbibliothek 5485;
Cambridge, Trinity College 0.3.27; Yale, Beinecke Library, Mellon Collection 12; and Oxford, Corpus Christi
College 244, The indexes in MSS Firenze, Biblioteca nazionale centrale, II iii 27 and Wien, Osterreichische
Nationalbibliothek 5509 confirm that they contain the complete text. See Pereira, ‘Filosofia naturale’ and *Sulla
tradizione testuale’.

35 Outstanding examples of such figures can be found in the following MSS: Yale, Beinecke Library, Mellon
Collection 12; Firenze, Biblioteca nazionale centrale, II iii 27; Cittd del Vaticano, Biblioteca Apostolica
Vaticana, Vat. lat. 5847; Cambridge, Corpus Christi College 395; Oxford, Corpus Christi College 244. A
comparison between the alphabets of the Liber de secretis naturae and that of the authentic Lullian Liber
pjl'incipiorum philosophiae is set out in Vat. lat. 5847, fol. 67V.

S Tertia distinctio, ed. 1546, fols. 58¥ and 727,
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1.4 The Liber de secretis naturae: Textual Problems

There are other textual problems in the Liber de secretis naturae, apart from the
existence of two versions of the Tertia distinctio. The work was transmitted
within the relatively linear manuscript tradition of the large collections which,
throughout the fifteenth century, formed the standard corpus of pseudo-Lullian
alchemical writings.?” Qutside this tradition, there is scattered evidence of various
stages of contamination between Rupescissa’s De consideratione quintae
essentiae and various other alchemical texts: for example, the lost manuscript
described by Luanco;* the manuscript once owned by Arnald of Brussels;*® and
a manuscript in which the first two books are formed by Rupescissa’s text,
followed by the pseudo-Lullian Tertia distinctio.®® Halleux, in his careful
investigation of the alchemical works by Rupescissa, describes the De
consideratione quintae essentiae and in particular its ‘Lullian’ version as a ‘texte
mouvant’.®! My own research confirms this and, moreover, leads me to conclude
that the pseudo-Lullian text, as preserved in the main fifteenth-century
collections, represents one extreme of the variations undergone by this work; but
it nevertheless forms a relatively stable branch of the tradition. It is only
relatively stable because of the existence of two versions of the Tertia distinctio,
both copied early in the fifteenth century by the English scribe John Kirkeby,5?
and because, about a century later, the text was usually copied and printed in a
more or less dismembered form. While this latter observation tells us something
about the fortuna of the Liber de secretis naturae, Kirkeby’s colophon to MS
Oxford, Corpus Christi College 244 sheds light on its origin. For, besides
showing that both versions existed from the first half of the fifteenth century, it
demonstrates once again, in a way parallel to the colophon of the Testamentum,
that there was some connection between the Iberian and English alchemical
groups. Both versions of the Tertia distinctio were also copied in MS Firenze,

57 See below, Chapter 2.3.

58 Luanco, La alquimia, 1, pp. 109-38. This manuscript, copied by the otherwise unknown Gonzalo Rodrigo
de Passera, contained the. pseudo-Lullian Epistola accurtationis, preceded by the first two books of
Rupescissa’s De consideratione and a ‘liber tertius qui se continet plures tractatus’, and followed by various
other alchemical texts dating from the thirteenth and fourteenth centuries. Formerly at the University Library of
Oviedo, it was destroyed by fire in 1934: communication from the Director of the Library, Dr Herminia
Rodriguez Balbin. According to Luanco, 1, pp. 1347, this manuscript was similar to a Portuguese manuscript
dating from the first half of the fifteenth century, owned by Marcelino Menéndez y Pelayo, which unfortunately
now also seems to be Jost or unidentified, according to information from Dr Manuel Revuelta Safiudo, Director
of the Biblioteca Menéndez y Pelayo at Santander.

59 MS Bethlehem, Pennsylvania, Lehigh University Library 1, written 1436 and 1473-90, described by
Wilson, ‘Catalogue’, p. 473 and ‘An Alchemical Manuscript’.

60 MS Citta del Vaticano, Biblioteca Apostolica Vaticana, Vat. lat. 5847. See Thorndike, History, IV, p. 621;
and Pérez Martinez, ‘Los fondos...Roma’. A similar case is found in MS Mantova, Biblioteca civica, E II 35
(570), written in the fifteenth century: see Agrimi, Tecnica, pp. 68—9. The same is probably true for the lost
manuscript of the College of Cuenca at Salamanca: see Beaujouan, Manuscrits scientifiques, p. 36.

6! Halleux, ‘Les Quvrages’, pp. 242—5 and 268—73. See also Thorndike, History, I1I, pp. 356—7.

62 See his note to the text in MS Oxford, Corpus Christi College 244, fol. 107". These words follow the
explicit of the Liber de secretis naturae: ‘Finitur hic quantum habere potui de libro quinte essencie transcriptus
non parvis expensis de bibliotheca [blank space] Episcopi [blank space] de Regno Portugalie, mihi et alio amico
meo transmissum. Et subsequenter addo tertiam et quartam eius distinctiones, prout reperi eas in Anglia, sub
forma qua wadebantur regi Edoardo. Nec cuiquam videatur sic me fecisse superfluum, quoniam una trium
distinctionum aperit alteram et inter eas, quantum ad multa, est clarieritas immo excudentia mutua’.
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Biblioteca nazionale centrale, II iii 27. Although the folios containing the first
two books of the Liber de secretis naturae and the first version of the Tertia
distinctio have been lost, a very detailed index shows that the scribe, like
Kirkeby, had found and copied two different exemplars of this part of the text.6*

The second version of the Tertia distinctio—1 refer to them as first and second
merely according to the order in which they appear in the index of the Florentine
manuscript, without implying the priority of either—corresponds to that copied
by Kirkeby from the ‘exemplar...de regno Portugalie’. It gives a shorter text than
the first version and inverts the order in which the elements of the arbor
philosophicalis and the figura § are introduced.®* There are also slight
discrepancies in the series of questions, which are arranged somewhat
differently.® Furthermore, a short treatise called Liber septem rotarum, which
follows the Tertia distinctio in manuscripts of the first version, is completely
absent from the second.® Finally, the dialogue between Raymond and the monk
is also found in two different versions: one which regularly follows the second
version of the Tertia distinctio; and another found once following the first version
and on its own in four manuscripts.¢’

The difficulties which the Liber de secretis naturae raises for the contemporary
researcher seem to mirror the whole range of problems presented by the pseudo-
Lullian alchemical corpus: its obscure origin; its probable link with Catalan or
Southern French alchemical circles; its early diffusion in England; and its
complex textual tradition. There is, however, a significant difference between this
treatise and other pseudo-Lullian alchemical works: the Liber de secretis naturae
is explicitly attributed to Lull within the body of the text, as well as in the
introductory and concluding sections. For this reason a thorough study of the
work is urgently needed, as is a critical edition, or at least a reconstruction of the
text at the crucial point of its evolution in the beginning of the fifteenth century.

1.5 Pseudo-Lull and John of Rupescissa

Up to now I have been considering the Liber de secretis naturae in terms of its
pivotal role within the pseudo-Lullian corpus. It is well known, however, that this
work was also the main vehicle for the advocacy of the alchemical use of the fifth
essence of wine and thus played a significant part in this important chapter in the
history of medieval science, alchemy and medicine.®® The interest this text had
for physicians as well as alchemists and in particular for the sixteenth-century

63 See Pereira, ‘Sulla tradizione testuale’. The manuscript is described in Pereira, ‘Quintessenza’, pp. 50—2.

% The printed text corresponds roughly to the first version.

65_ This has a parallel in the printed text: the 1567 edition contains a fuller series of questions than the {546
edition—both, however, refer to the questions of the first version. Besides the differences between the two
manuscript versions, there is at least one case in which the pseudo-Lullian questions are contaminated by the
Quaestiones 1am essentiales gquam accidentales attributed to Arnald of Villanova: MS Cambridge, Corpus
Christi College 112 (9).

’ This text, whose incipit is: ‘Protinus ut ars et scientia transmutatoria, de qua in precedenti volumine
d{SSgruimus...’ (TK 1145), appears as an independent text in MSS Bern, Biirgerbibliothek, B 44; Bruxelles,
Bibliotheque royaie 3751, Canterbury, Cathedral Library 50; Minchen, Bayerische Staatsbibliothek, clm
10576; and Mainz, Priesterseminarbibliothek, 220 (2).

6; See Pereira, ‘Filosofia naturale’. .

Among historians of alchemy, special interest in the pseudo-Lullian writings on the fifth essence is shown
by Ganzenmiiller, Die Alchemie and Taylor, ‘The Idea’. See also Halleux, Les Texres, p. 273.
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followers of Paracelsus is clear from the great number of manuscripts and printed
editions, far more numerous and widely diffused than those of the original work
by John of Rupescissa.®® Even when both texts were known and their affinity
clearly perceived, Lull’s name was generally placed before Rupescissa’s. This
reversal of importance occurred not only within the pseudo-Lullian tradition,”®
but also outside it. Thus, while Conrad Gesner alleged that Lull had copied from
Rupescissa, Hermann Conring, taking into account that Rupescissa lived after
Lull, claimed that he had plagiarized the Lullian text.”! Neither Gesner nor
Conring, of course, considered the possibility of a Pseudo-Lull.

The connection between the two alchemical writers is reinforced by several
manuscript witnesses. Twice we find Rupescissa’s De consideratione guintae
essentiae presented as an abstract from the Liber de secretis naturae,”? while in a
Venetian manuscript Rupescissa is described as Lull’s nephew.” In MS
Salamanca 2018, Rupescissa’s De consideratione quintae essentiae and his Liber
{ucis are infroduced as if they were a three-book version of the pseudo-Lullian
Liber de secretis naturae.’® Rupescissa’s Liber lucis is often attributed to Lull,
frequently going under the title Octo operationes.’ In MS Wien, Osterreichische
Nationalbibliothek 5487, the confusion is complete: the text is introduced at fol.
1057 as ‘Accurtata libri lucis Reymundi, qui incipit, Consideravi tribulationes
electorum etc., compilata per Joannem de Rupescissa’. Finally, another character

69 See below, Catalogue, 1.39. For pseudo-Lullian alchemical collections edited by followers of Paracelsus
see: RD 96; RD 116 (Michael Toxite); RD 124 (Jannos Huerniti).

70 Lulil and Rupescissa are linked by Bernard de Lavinheta in his Explanatio compendiosaque applicatio artis
Lulli (Lyon, 1523): see Pereira, ‘Bernardo Lavinheta’. The last representative of the pseudo-Lullian tradition,
Ivo Salzinger, described Rupescissa as ‘the best exponent of Lull’ and listed him among his ‘first class Lullists’:
see below, Chapter 3.4. '

71 Both are cited by Halleux, ‘Les Quvrages’, pp. 241-2.

72 In MS Boston, Medical Library 21, 15th c., described by Wilson, ‘Catalogue’, p. 150, a later hand added at
fol. 1™ ‘Hic codex manuscriptus continet: Remedia et Experimenta excerpta ex libro de secretis naturae seu de
quinta essentia Raymundi Lulli per venerabilem theologum d. Joannem de Ripescissa [sic] Ordinis Minorum.’
This manuscript is not mentioned by Halleux, ‘Les Ouvrages’, in his ‘liste de manuscrits' containing works by
Rupescissa. In MS Venezia, Biblioteca nazionale Marciana, lat. V140, there is a similar confusion on the part
of the fifteenth-century scribe: following the end of the Liber de consideratione quintae essentiae, 1, fol. 100",
he wrote: ‘Quantum magisterii veritas per quemdam Jibrum excellentissimi doctoris magistri Raymundi de lulio
quia michi venit ad manus in tribulatione carcerum michi est revelata minime revelabo quia de alchimicis
operationibus religioni nostre pertractare non licet...”; fol. 116": ‘Expliciunt certa remedia et experimenta que
extracta fuerunt ex libro Raymondi de Lullo per venerabilem fratrem et theologum dominum fratrem Joannem
de Rupescissa abatem de Brogundia, ordinis Minorum, in civitate de Canth. ill. F. ducis Brogundiae, 1466, die
18 novembris. Iste liber est mei Johannis dicti lanelli, olim domini Pezoli de Cochis de Martinengo’; see
Valentinelli, Bibliotheca, V, p. 94; and Obrador, ‘Ramén Lull’, p. 311. In MS Firenze, Biblioteca Medicea
Laurenziana, Ashburnham 190, fol. I7, the Liber de consideratione quintae essentiae is entitled Liber aureus
seu Quinta essentia Raymondi ordinis Sancti Francisci.

73 MS Venezia, Biblioteca nazionale Marciana, lat. V1.282, fol. 17. The title of the De consideratione quintae
essentiae is partially erased but can still be read with the help of special lighting (the recovered words are in
square brackets): ‘Divinum opus doctissimi [et sanctissimi] loannis de Rupescissa [Nepotis M. Raimundi Lullii
Maioricensis Pauperibus Viris et Evangelicis] De Philosophiae Famulatu ac de consideratione [Christi et est de]
quinta essentia {corT. in: quintae essentiae) foeliciter incipit’.

74 See Beaujouan, Manuscrits scientifiques, pp. 112—15. This sixteenth-century manuscript contains a Catalan
version of the pseudo-Lullian Ars intellectiva and various other alchemical works. The first two items are the
Liber de consideratione quintae essentiae and Liber lucis introduced by this note: ‘In nomine Domini nostri
Iesu Christi eiusque gloriose virginis matris Marie, primus liber est de consideratione quinte essentie omnium
rerum transmutabilium, secundus est generalis de remediis diversorum generum infirmitatum, tertius est de
practica arboris philosophie et de metallorum transmutatione per reductionem ipsorum ad quintam essentiam
secundum Magistrum Raimundum Lulii, presentis scientie principalem transmutationis in omnibus expertem et
interpretem. Et vocatur liber iste de famulatu philosophie’.

75 See below, Catalogue, 11.36.
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enters the plot, a minor alchemist called Paulus Romanus de Ursinis, who wrote a
treatise on Amaldian alchemy, entitled Lilium philosophorum, which has the
same incipit as the Liber [ucis. At least once, in a late German translation, this
work too was attributed to Lull.”

Other examples could be cited, but they would all point in the same direction:
the false attribution of every alchemical treatise concerning the fifth essence of
wine and its uses to Raymond Lull. Clearly, in the alchemical and Hermetic
tradition Lull’s name carried more weight than Rupescissa’s. This was largely
due to the Liber de secretis naturae, which took over and fully developed the
new alchemical technique concerning the fifth essence of wine, unifying it with
the complex alchemical system-——alchemical medicine, transmutation of metals,
artificial production of precious stones—developed in the Testamentum and
related texts. It also reinforced, if not initiated, the tendency to attribute
alchemical texts to Lull, whose philosophical system offered a suitable
background for the ideas on nature expressed or implied in these works.

The number of writings on alchemy attributed to Lull increased rapidly during
the last decades of the fourteenth century and the first of the fifteenth. Many of
them were apparently written after the Liber de secretis naturae, although at least
one, the Epistola accurtationis, preceded it. They included alchemical treatises,
such as the Ars intellectiva and Epistola accurtationis, which described practical
processes similar to those set out in the Testamentum and often cited it explicitly.
Other texts, such as the Compendium animae transmutationis metallorum and the
Compendium animae artis, proposed the use of the fifth essence of wine for gem-
making or magico-alchemical operations. Medico-alchemical works, using
‘waters’ in the manner of the Amaldian tradition, also spread under Lull’s name:
the Ars operativa medica, for instance, and the Ars conversionis or Liber quatuor
aquarum. The Liber de investigatione secreti occulti, which has a prologue that
deliberately employs Lullian concepts, explains how to use distilled urine to
accomplish the processes for the creation of artificial gems described in the Liber
lapidarii (which used instead ‘aquae subtiles’) and the Compendium animae
transmutationis metallorum (which used wine distillates). All these titles are
listed in early catalogues of pseudo-Lullian alchemical works,”” and most of them
contain an explicit attribution to Raymond in the title, colophon or within the text
itself, together with citations from the Testamentum and related works, and/or
from the Liber de secretis naturae. Some of these works also have royal
dedicatees: sometimes it is King Edward, to whom the Testamentum is addressed,
sometimes a King Robert, whose identity is still unclear.”

It is important to keep in mind that the Liber de secretis naturae predates all
known testimonies of the alchemical corpus attributed to Lull. As we shall see,
Lull’s fame as an alchemist grew from the fifteenth century onwards, leading to
the formation of one of the richest and most interesting streams of alchemical

76 MS Leiden, Bibliotheck der Rijksuniversiteit, Voss. Chym. F 6, fols 3977-403"; see Boeren, Codices, pp.
22-6. Bven Roger Bacon was sometimes confused with Lull: his Liber de retardanda senectute is attributed to
Lull in MS Citta del Vaticano, Biblioteca Apostolica Vaticana, Ross. lat. 576, as is the Speculum alkimie in MS
Paln_1a de Mallorca, Biblioteca del Convent de San Francesch, 17. Glorieux, Répertoire, (mm 1) lists among
L7ulllan alchemical works the De consideratione quintae essentiae, attributing it to Roger Bacon!

7 See below, Chapter 2.3.

78 See below, Chapter 3.1.
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literature before Paracelsus. Was the unknown author-compiler of the Liber de
secretis naturae responsible in large measure for this spurious fame?

1.6 Pseudo-Lull and Raymond of Tarrega

The name Raymond has been used as an Ariadne’s thread by those seeking to
explore the complex question of the attribution of alchemical works to Lull.
Without sharing their hopes, I shall try to consider the problem once again,
starting from Thorndike’s work on the subject.” He considered the possibility of
several Raymonds who obtained fame as alchemists between the fourteenth and
fifteenth centuries—Ramon Gaufredi, Raymundus de Terminis, Raymundus de
Marsilia—but firmly dismissed the idea that ‘the alchemical texts ascribed to
Lull might have been the work of Raymond de Tarrega’.3? His only explanation
for this rejection was to say: ‘It hardly seems that another Raymond’s work has
been confused with that of Lull, since such a work as the Tertia distinctio is
distinctly Lullian in manner and evidently intended to pass as his. Moreover in
his works of undisputed authenticity Lull speaks of himself simply as
Raymond.’®! The name of Raymond of Tarrega, however, has the weight of
tradition on its side.’2 Moreover, Menéndez y Pelayo, following Luanco,
identified him as Pseudo-Lull.%3

Some information about this Raymond can be gleaned from Spanish scholarly
literature.8 He was a Jew born in the town of Tarrega, near Lerida, about 1335.
At the age of eleven he converted to Christianity and afterwards entered the
Dominican Order. In 1351 he was sent to the convent of Saint Catherine in
Barcelona, where in the following year he studied logic. A man of very
considerable intellect, he wrote works containing ideas alleged to be subversive,
which led to his being examined by the Inquisitor Nicolas Eymeric.8> He was
imprisoned in Saint Catherine’s in 1368, dying there in 1371 before the
inquisitorial procedure had been completed. We know from the records that he
wrote a treatise De invocatione daemonum, also described as Conclusiones
variae ab eo propugnatae. And we learn from Theodor Rupprecht that he wrote
works entitled De secretis naturae and De alkymia.® This side of his activity,
however, has not yet been studied in detail. Coll, his most recent biographer, is

7 Thorndike, History, IV, pp. 15-18.

80 Ibid., p. 15. He himself had formerly accepted this ‘suggestion’: ibid., I1, p. 864.

81 Tbid., IV, p. 15.

82 The sources are listed by Ferguson, Bibliotheca Chemica, 11, p. 54. For a brief summary of the question see
Garcia Font, Historia, p. 129. More recently the attribution has been supported. by Patai, ‘An Unknown Hebrew
Alchemist’, but he does not add any new evidence. (Oddly enough, Patai is the most recent example of the
confusion between Lull and Rupescissa, for he claims, p. 309, that Rupescissa, at the end of the fourteenth
century, ‘relied heavily on the Liber de secretis naturae’.) The Hebrew text on the fifth essence edited and
translated by Patai is a very interesting piece which deserves to be more thoroughly studied; its relationship
with the texts of Pseudo-Lull and Rupescissa should also be carefully investigated.

83 Menéndez y Pelayo, Historia, 1, pp. 4967 and 521; I1I, p. 237. The name of Raymond of Tarrega does not
appear in Menéndez y Pelayo, La ciencia espafiola, 111, pp. 240—1, where he gives a brief survey of medieval
alchemists from the Iberian peninsula.

84 See Torres Amat, Memorias, s.v., pp- 615-16; and Coll, ‘Ramén de Tarrega’, p. 21, who denies that
Tarrega could have been connected with pseudo-Lullian alchemy.

85 Coll, ‘Ramon de Tarrega’, pp. 10 and 20-5.

8 Cited in Torres Amat, Memorias, p. 616.
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strongly opposed to this attribution, but his position as an apologist is too marked
for his argument to be completely reliable.®’

Without giving undue emphasis to the similarity between the titles of the
works cited by Rupprecht and the pseudo-Lullian Liber de secretis naturae, it
should be noted that Raymond of Tarrega’s life coincides with the period in
which explicitly pseudo-Lullian alchemical writings began to appear. As yet,
however, there is no documentary basis for assigning any of these works to him;
and the silence of Nicolas Eymeric on the latter’s activity as an alchemist or
writer on alchemy does not favour this attribution. Nevertheless, the question still
remains open. It is useful to recall here that E. W. Platzeck concluded his analysis
of the Ars operativa medica by stating that it is ‘necessary to find out more about
Raymond of Lerida’, whom he considered to be the author of this short treatise.8®
No one of this name has been identified among the medical practitioners from
Lerida involved in alchemical theory and practice.® It is not impossible that the
Raymond who wrote in Lerida using Lullian concepts was the Dominican friar
Raymond of Tarrega, who in the seventeenth and eighteenth centuries was
renowned as ‘Raymundi Lulli nepos’ and ‘Raymundus Lullus neophytus’.?

87_While this book was in press, a new article by Patai, ‘Raymund de Tarrega’, raised this issue again by
atiributing 10 him the Liber de secretis naturae. Although Patai relies largely on superseded bibliography and
data, his study does at least seem to indicate, at p. 28, that Tarrega showed an interest, similar to that of Lull, in
the use of the theory of elementary degrees in theological matters.
See his introduction to the reprint of Lavinheta, Explanatio.
See Cardoner y Planas, Historia, pp- 81-2; Lladonosa y Pujol, Noticia; Rubid i Lluch, Documents.
See below, Chapter 2.3, nn. 39 and 40; and Chapter 4.1.
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Chapter 2: The Spread of Pseudo-Lullian Alchemy

2.1 Pseudo-Lullian Alchemy in Fifteenth-Century England

No known pseudo-Lullian alchemical manuscript dates back to the fourteenth
century. Singer considered -MS Oxford, Bodleian Library, Bodl. 645 to be an
exception, but it now seems preferable to assign it to the very early years of the
fifteenth century.! None of the manuscripts I have seen can be dated before the
early fifteenth century. This is true not only of the pseudo-Lullian corpus itself,
but also of most Latin medieval alchemical works, which survive only, or mainly,
in fifteenth-century manuscripts. These are, however, quite numerous and are
found throughout Europe.?

This seems to reinforce what was said in Chapter 1: it is unlikely that Lull’s
name was associated with alchemical literature before the last decades of the
fourteenth century.? Having shown how alchemical works were attributed to Lull,
perhaps for the first time, in the Liber de secretis naturae, | can now add that this
work appears in nearly all the oldest pseudo-Lullian manuscripts. It is the main
item in most of the early fifteenth-century pseudo-Lullian manuscripts, including
MS Oxford, Bodleian Library, Bodl. 645, which also contains the Compendium
animae transmutationis metallorum.

John Kirkeby’s testimony (1455) provides early evidence for the existence of
two versions of the Tertia distinctio, which, as we have seen, survived in the later
tradition of the text.* One of the versions was already known in England when
the other arrived from Portugal, or at any rate from the Iberian peninsula. There
is also other evidence pointing to the early spread of pseudo-Lullian alchemical
works from Iberia or Southern France to England. The translation of the
Testamentum from Catalan into Latin, which is said to have been made in

I See above, Chapter 1.3, n. 29. MS Bem, Biirgerbibliothek, A 78, dated to the fourteenth century in the
catalogue of that library, is in fact of the fifteenth century: see Thorndike, History, 111, p. 631. A London MS of
a brief practica containing the De distillationibus et sublimationibus can be traced back to the end of the
thirteenth century, but it has no intemal attribution to Lull: see Thorndike, ‘A Study’. The brief Alchymia I
occurs without attribution in two fourteenth-century manuscripts: see below, Catalogue I1.2; and Singer,
Catalogue, 1, pp. 254-5. There is a reference, which unfortunately I have not been able to verify, to a
fourteenth-century pseudo-Lullian manuscript written partly in Latin and partly in Spanish (or perhaps
Catalan?): see Ferguson, Bibliotheca Chemica, 11, p. 56, citing C. G. v. Murr, Litterarische Nachrichten
(Leipzig, 1805), pp. 8-12.

2 See Halleux, Les Textes, p. 90; and the example he gives of the Rupescissan manuscripts in ‘Les Ouvrages’.

3 QOther details lead to the same conclusion: the name of Lull is absent from the /cocedron (about 1331),
although the letter D js used: see Thorndike, History, 111, pp. 128 and 135; on the other hand, a Libellus de
distillatione philosophica contra vulgarem modum (14th/15th c.) found in MS Wolfenbiittel, Herzog August
Bibliothek 3284, fol. 30F, contains a reference to Lull: ‘de qua melius refert magister Raimundus Lulli’: cited in
Thorndike, History, 11I, p. 643; and a note appended to the Speculum alkimie in MS Firenze, Biblioteca
nazionale centrale, Conv. Soppr. C.2.567 (1491), described in Catalogo dei manoscritti filosofici, 111, pp. 267,
reads as follows: ‘Et auctor hic in fine suadet quod cupiens artem istam debet habere infrascriptos libros,
videlicet lapidarium Raimundi Lulii, item artem magicam, item codicillum, item testamentum Arnaldi de
Villanova’. No pseudo-Lullian alchemical manuscripts are recorded in the catalogue written by Amplonius
Ratinck (1412): see Thorndike, History, IV, p. 339. A ‘Raymundus’ is cited in the alchemical Epistola writien
by Bernardus Trevisanus to Thomas of Bologna, but Thorndike considered it to be an interpolation and stated,
ibid., ITI, p. 623: ‘it is doubtful if the Lullian alchemical collection was yet in circulation during the life of the
genuine Bernard of Treves’.

4 See above, Chapter 1.4.
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England in 1432 or 1455, can be adduced to support this view. It is worth
stressing that when the Testamentum is cited directly, for instance in the
Compendium animae transmutationis metallorum and the Epistola accurtationis,
it is frequently from the Catalan text. This Catalan-English connection is further
exemplified by MS Cambridge, Corpus Christi College 396, which is written in
various Catalan hands,® and was once owned by Robertus Greene de Welbe, an
English alchemist, who added four treatises at the end of the manuscript.” This is
one of the oldest pseudo-Lullian manuscripts and contains a beautifully
illustrated Catalan treatise on [unaria grass, which was often used in alchemical
procedures,® and which also crops up in pseudo-Lullian works, in particular the
Testamentum and its derivatives, as well as the Liber de secretis naturae.® It also
contains material on the fifth essence: Rupescissa’s treatise in two books and,
following two short treatises written in Catalan (the Lunaria and Astrologia), the
Tertia distinctio. It seems reasonable to assume that the Iberian copyist(s) of this
manuscript recognized that the first and second books of the pseudo-Lullian De
secretis naturae were derived from Rupescissa and therefore thought it
unnecessary to copy them. The resulting text was thus a compromise between
Rupescissa’s original work and the ‘Lullianized’ version of it in the Tertia
distinctio, very like the lost manuscript described by Luanco, where a similar
connection was made.!?

It would therefore seem that the initial transmission of pseudo-Lullian alchemy
to England occurred at the beginning of the fifteenth century after the formation
of a distinct corpus explicitly attributed to Lull. It is, in fact, in England that we
find: the oldest known manuscripts of these works; the first organized
miscellanies of pseudo-Lullian writings (MSS Cambridge, Corpus Christi
College 112 and Yale, Beinecke Library, Mellon Collection 12); the persistence
of a somewhat less extensive corpus than that found in continental manuscripts of
the first century of alchemical pseudo-Lullism; and the popularization of pseudo-
Lullian alchemical doctrines by George Ripley in the 1470s.!! Finally, there is the

3 See above, Introduction.

5 See James, Caralogue, pp. 258~9. It also contains an astrological treatise written in Catalan.

7 Works by this English alchemist can also be found in MS Yale, Beinecke Library, Mellon Collection 12,
See Alchemy and the Occult, 111, pp. 79-80 (a signature ‘Robertus Greene de Welbe anno 1506°), 81 and 89 ff.
Greene of Welbe is cited by James, Lists of Manuscripts, pp. 22-3, as the owner of MS T 66, later owned by
John Dee; this seems to be the Yale MS mentioned above. See also Watson, ‘Robert Green’, who lists a series
of manuscripts owned by him: four out of eight contain alchemical texts. .

8 Lunaria grass, belonging to the family Cruciferae, is mentioned in Pseudo-Avicenna, Declaratio lapidis
physici, in Zetzner, Theatrum chemicum, 1V, p- 881; together with saponaria and pompia maris, it is one of the
sources of the lapis vegetabilis, according to the Testamentum attributed to Arnald of Villanova, in Manget,
Bibliotheca, 1, p. 706. The same type of grass, with saporaria (saponaria?) and portulaca, is used for the same
purpose by the alchemist Alanus: see Thomdike, History, I, p. 140; IV, pp. 338-9; his works are often found
in Ital_ian manuscripts together with pseudo-Lullian alchemical works.

° Liber mercuriorum, in Verae alchemiae.. doctrina, p. 183: “Tu accipe de liquore lunariae...” See
T.eslt_lmemum, Theorica, ch. 40, in Manget, Bibliotheca, 1, p. 732: ‘...et magna lu{mi)naria, quae est succus
Vll(l)ﬂlls’; and Tertia distinctio, ed. 1546, fol. 91T.

o See above, Chapter 1.4, n. 58.

) On Ripley, see Dictionary of National Biography, s.v.; Thomdike, History, IV, pp. 351-3; and Brann,
George Ripley’. Notes on Ripley and his works can be found in MS Paris, Bibliothéque nationale, lat. 14012
(lfififfgut 1585-1601): see Corbett, Catalogue, 1, pp. 202~7. Ripley’s Opera omnia was published in Kassel in
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legend of Lull’s visit to England at Abbot Cremer’s invitation, which may be an
indication, albeit fictional, of this same trend.?

During Chaucer’s lifetime, the alchemical writings attributed to Arnald of
Villanova had gained popularity in England; Arnald was the alchemist to judge
from ‘The Yeoman’s Tale’ and other literary records.'® It is not surprising,
therefore, that the works of a follower of Armaldian alchemy should have been
received with enthusiasm in English alchemical circles and attributed to another
famous Catalan writer, Raymond Lull. Lull’s genuine writings had not yet
reached England. The first century after his death had seen a decline in his
reputation outside Mallorca, with the exception of minor episodes, such as the
development of Valencian spiritual Lullism and the compilation in France by
Thomas Le Myésier of a Lullian encyclopedia entitled Electorium maius.** It was
thus probably not too difficult, at least outside the restricted circles where Lull’s
name was well known and where his works continued to be read, to attribute to
him coherently organized and compellingly written treatises, which contained
apparently efficacious alchemical procedures. !>

In the second half of the fifteenth century the number of manuscript copies of
pseudo-Lullian alchemical writings increased dramatically. Pseudo-Lullian
alchemy also flourished during this period in Italy, especially in the Northern and
Central regions, !¢ as well as in Germany.!” According to M. Batllori, the legend
of Lull the alchemist originated in England and spread from there to the Veneto,
where authentic Lullian philosophy was already known and had some influence:
one might mention, for example, Santa Giustina at Padua, which was one of the
sources of Cusanus’s Lullism; the Catalan masters Joan Bulons and Joan Ros;
and the Lullism of Fantino Dandolo.'® Batllori cites MS Oxford, Bodleian
Library, Canonici Misc. 312, a manuscript from Feltre, as a clue to this
development. There are, however, other possibilities. One such is based on the
frequent appearance of the Ars operativa medica in Italian manuscripts of
pseudo-Lullian alchemy. This text, of Catalan or Southern French origin, was the
first to be formally accepted as Lull’s by a Lullist, Bernard de Lavinheta. It is
therefore possible that Catalan masters travelling to Italy during the fifteenth

12 See below, Chapter 3.1.

13 See Duncan, ‘The Literature of Alchemy’.

14 For Valencian Lullists, see Carreras y Arnau, Filosofia, 11, ch. 3; and their ‘Dues notes’. For Le Myésier,
see Hillgarth, Ramon Lull, ad indicem.

15 The English pseudo-Lullian alchemical tradition was formed by the Liber de secretis naturae, the
Testamentum and related texts. The Liber de investigatione secreti occulti seems to have been unknown to
English alchemists and the Ars operativa medica not widely known in England.

16 See the studies by Batllori listed in the Bibliography. below. To the manuscripts recorded by him should be
added: MSS Rimini, Biblioteca Gambalunghiana 88; Poppi, Biblioteca comunale 59; and Savignano sul
Rubicone, Accademia dei Filopatridi 27, which contains authentic Lullian medical works: see Catalogo dei
manoscritti filosofici, 1, pp. 139—143 and 84-102.

7 The Innichen collection includes no alchemical manuscripts, but the manuscript now in Dresden, MS
Landesbibliothek 101, was once owned by Nicolaus Pol: see Rubié y Balaguer, ‘Los cédices’, pp. 306 ff., who
makes many general remarks about German manuscripts containing Lullian or pseudo-Lullian works (not only
alchemical ones). In his view one cannot rely on the manuscripts now in Munich (clm), especially the Palatine
manuscripts of various provenance, as evidence for the spread of such works in German-speaking areas. One
ought to begin instead with those in Bern, Wolfenbiittel and in particular Vienna, where the libraries are also
rich in alchemical manuscripts.

'8 Besides Batllori and Carreras y Artau, Filosofia, 11, ch. 5, see also the recent research of Veronese
Ceseracciu, ‘Spagnoli e portoghesi’.
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century might have been responsible for the spread of this medico-alchemical
work directly, without an English intermediary.

The second possibility also points to an international connection, this time
between German and Italy. Many of the manuscripts found in Northern Italian
libraries have links with German-speaking areas: German exemplaria are
mentioned, for example, in MS Firenze, Biblioteca nazionale centrale, Palat. 792:
‘habui a Conrado Teutonico’; works of the German alchemist Alamannus or
Alanus of Bohemia are often found in pseudo-Lullian alchemical manuscript
miscellanies; the beautifully illuminated MS Venezia, Biblioteca nazionale
Marciana, lat. VI.215 (similar in many respects to MS Firenze, Biblioteca
nazionale centrale, II iii 27) was copied ‘per me Theodoricum Ghisiberti de
Lunenburgo de Saxonia’; and the scribe of MS Firenze, Biblioteca Medicea
Laurenziana, Ashburnham 191 was ‘Comelius Boscarinus de Alamania’. A good
number of pseudo-Lullian alchemical manuscripts originally from German-
speaking areas date from the fifteenth century; and those of Wolfenbiittel, Vienna
and Bemn are particularly interesting.!® An important witness to the spread of
alchemical pseudo-Lullism in Germany is the famous physician Nicolaus Pol.2
He himself owned alchemical and medical manuscripts,?! and in one of these he
compiled a list of libraries and scholars in possession of Lullian and pseudo-
Lullian works.??

2.2 Alchemy and Alchemical Medicine in Italy

Italian pseudo-Lullian manuscripts of the same period are found mainly in
Florence, but some particularly interesting ones are now in London (MSS British
Library, Sloane 75; Wellcome Medical Library 117, 443—4, 520 and 758) and
Oxford (MSS Bodleian Library, Canonici Misc. 195 and 312). In some of these
the Ars operativa medica is followed by notes which refer to a Florentine named
Laurentius Bistichius or Bisticius (Lorenzo da Bisticci),? a goldsmith who took

19 These miscellanies have not been studied since Thorndike, History, 1V, Appendix 39. For MS Bern,
Biirgerbibtiothek B 44, see Thomdike, ‘Two More Manuscripts’.

20 On Pol, see Ferrari, ‘Doctor Nicolaus Pol’; and Frisch, Nicolaus Pol.

21 These are listed by Lehmann, ‘Ein Deutscher’. They include MSS Wien, Osterreichische
Nationalbibliothek 5485 and 5487, containing pseudo-Lullian alchemical texts, and 5510 which contains,
among other treatises, works of Christopher of Paris, here called ‘Parusinus’: see below, Chapter 3.4. He also
owned MS Dresden, Sichsische Landesbibliothek, N 101 (Rubié y Balaguer, ‘Los cédices’, p. 311; Batllori, ‘El
seudo-Lull’, p. 446), which seems to include alchemical works; it is impossible, however, to identify them on
the basis of the data provided by Schnorr von Carolsfeld and Schmidt, Katalog, 11, p. 45.

22 MS Wien, Osterreichische Nationalbibliothek, Series nova, 230+298, fol. 244%; see Lehmann, ‘Ein
Deutscher’, p. 240: ‘Magister Hans Liinsen, plebanus in Kentzingen sub Freyburg, qui est vicarius Sancti Petri
Argentinensis, debet habere codijcillum Reymundi et alios libros alchimie. Her Lasle von der Trib 8 meil von
Priin in Mehern habet codicillum Reymundi, qui est distinctus per differentias, et similiter habet alios libros
Reymundi et librum de aquis condimentalibus etc. Helmster habet codiciltum, qui fuit antea in Augspurg nunc
In. Admund. Decanus in Gurck habet Platonem in quartts, librum de conservacione humane vite, librum
experimentorum atque magicam naturalem Reymundi et alios. Episcopus Lavantinus habuit codicillum et eius
laborans dicebatur Geyer... Item Magister Joannes, procurator consistorii Bambergensis, habet Reymundum in
alchimia... Veneciis apud duo pontes, id est fra delo do pont, est civis dictus Cristoferus habet multos libros
Re)’mu.ndi [Christopher of Paris?]’. Cf. p. 239: ‘Parisius... Similiter ibidem in monasterio Sancti Caelestini li.
1121 alchimia et fortassis in aliis monasteriis similiter’.

3 M_S London, Wellcome Medical Library 117 (1462), which contains Rupescissa, De consideratione quintae
essentiae; Pseudo-Lull, Ars operativa medica;, L. Bistichius, Receplae; F. Ariosto, Superadditio. The scribe
acknowledges copying from a manuscript owned by the same Bisticius. It was in turn copied in 1521 by the
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to treating the sick, apparently with remarkable results, by using the waters
described in the Ars operativa medica and Liber de consideratione quintae
essentiae.” In 1462 Bartholomeus Marcellus de Ripa Romea, the Italian copyist
of MS London, Wellcome Medical Library 117, wrote at the end of Rupescissa’s
De consideratione quintae essentiae: ‘Raimundi doctissimi et sanctissimi
divinum de philosophiae famulatu opus explicit, quo duce Bistichius florentinus
cum esset aurifex et sublimationes experiretur, quas opus hoc copiosissime docet,
mirabilis supra ceteros huius etatis physicos doctissimos medicus evasit, ut non
empiricus videretur, sed summus physicorum monarcha.” Aside from being a
further example of the confusion between Pseudo-Lull and Rupescissa, this
colophon makes an important point about the use of these texts in medical
practice. Other notes in the same manuscript praise the wonderful results of
Bistichius’s activity as a medical practitioner, surpassing every other scholarly
physician of his time.?’ But where and how did Bistichius get hold of these
medico-alchemical texts?

The Ars operativa medica, although not well represented in English
manuscript miscellanies, survives in an English manuscript dated 1440 (MS Yale,
Beinecke Library, Mellon Collection 8), along with various medical recipes. It

scribe of MS Venezia, Biblioteca nazionale Marciana, lat. V1.282. In MS Oxford, Bodleian Library, Canonici
Misc. 195, the Ars operativa medica has the colophon: ‘Que primo Bisticius, ut ipsum pluries narrasse dixit
eius scriptor, a quo hec Raymondi opera, que scriptor Bisticius furatus fuerat, habui. Empericus fecit et adhuc
cum operaretur aurificiis magisteriis utebatur’. See Batista y Roca, Cardlech, p. 16; and Batllori, ‘El seudo-
Lull’, p. 453.

24 See Thorndike, Science and Thought, pp. 41-3. Bistichius’s name is mentioned by John of Arezzo at the
beginning of the ‘Disputa delle arti’; see MS Firenze, Biblioteca Medicea Laurenziana,. Plut. 77.22, fol. 5%
‘Bisticius quidam florentinus faber argentarius atque homo litterarum ignarus repente summus in tota urbe
evasit medicus’. See Hill Cotton, Name-List, p. 21. In Hill Cotton, Register (an unpublished card index I was
permitted to consult in the Wellcome Medical Library) the item ‘Lorenzo da Bisticet’ is given in section B 3-7.
Lorenzo was the son of Jacopo da Bisticci. He had some connection with Alessandro Sermoneta; see
Sermoneta’s letter to Lorenzo de’ Medici, dated 10 September 1473: MS Firenze, Archivio di stato, M.AP.
XXXI1, 413 (from Siena).

25 See MS Venezia, Biblioteca nazionale Marciana, lat. V1.282, fol. 577 (after the passage just quoted):
‘Adeoque a nobilibus omnibus et Italiae dominis et principibus, tanquam Apolinis oraculum, suo cum luchro
maximo observaretur, ut in eo vetustissimi ac sanctissimi Hippocratis anima ac ratio esse videretur. Et ego
Bartholomeus Marcellus abiat cirra furtim hoc exemplum ex Bistichii corrosis ac fumo tinctis codicibus
excerpsi et diebus octo transcripsi currenti admodum calamo. Quare quicumque leges, si emendosum invenies,
non me sed temporis angustiam et exemplar ab aurifice conscriptum culpabis. Nihil tamen defficere scito quod
te, quicumque sis, sicut Bistichium medicum ex aurifice facere possit. Vale, 1462, Septembris XXVIL Erro
magis ego qui nunc exemplum sumo 1521, Septembris 23, emendosius scritum ex tuo reddere conor
exemplari’. At fol. 777, after the Ars operativa medica: ‘Et scias, candidissime lector, quod, quemadmodum
mihi narravit scriptor huius operis, qui a Bistichio id ipsum furatus fuit, ipse Bistichius adhuc laborabat in
aurificiis magisteriis cum has medicinas exerceret. Sed cum sibi omnia artis operative remedia bene ac feliciter
successissent, animo alacriori sublimationes expertus, Christum secundum canones operis de philosophiae
famulatu magnum, ac pene quidem divinum et nostris temporibus incognitum aggressus, enixe indagatus fuit et,
Deo volente et favente fortuna, Christum rerum medicinalium contra omnes desperatissimas aegritudines natus
[lege nactus] est. Indeque nostrae tempestatis medicorum monarcha habetur; etsi nihil habet quod in his
operibus modo contineatur. Ego Bartholomeus Marcellus abia cirra haec cursim opera scripsi, que a scriptore
exorato habui. 1462, kalendis octobris, Burgis’. At fol. 82f, after Bistichius’s Receptae: ‘Bistichii florentini
superadditae receptae feliciter finiunt, quas ipse suis scripserat manibus, cum opere de philosophiae famulatu,
quod in duos distribuitur libros, et'cum arte operativa Raimundi, et ipse quodam chirographo profitetur se
perpauca scripsisse, quarum non viderit experientiam, qua animadverterat re ipsa plura medico feliciter
successisse, cum laude sua maxime et lucro non parvo et aegrotantis salute, quam Raimundus scriptis suis nobis
polliceretur. Quare si quis hoc contemnet, non Raimundi opus, aut Bistichii assertionem spernet, sed seipsum
ignaviae ac dementiae culpavit. Quare, si sapis, cura ut hac culpa vaces'. Thorndike, Science and Thought, p.
43, called Bistichius ‘a sort of forerunner of Paracelsus in his close association of chemistry, especially that of
metals, with medicine’.
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does not, however, appear in the Cambridge miscellany mentioned above (MS
Corpus Christi College 112), nor in MS Canterbury, Cathedral Library (Christ
Church) 50, with which it is associated. The Ars operativa medica does not in
fact seem to have been particularly attractive to English followers of Pseudo-Lull.
It is therefore unlikely that this work could have passed from England into the
hands of the Florentine goldsmith, as Batllori believed. English interest in
pseudo-Lullian alchemy was mainly oriented towards transmutation, whereas this
text, as we have seen, was concerned only with alchemical medicine. There was
considerable interest in fifteenth-century Italy in the medical use of distillates, a
famous example being the public dispute about the doctrines of Rupescissa held
at Padua in 1463.26 The Ars operativa medica could therefore have reached Italy
as part of a wave of medical interest.?” And the identification of its author
Raymond with Lull perhaps helped draw attention to other ‘Lullian’ works,
arriving by different paths but similarly linked with the name of Amald of
Villanova. The Liber de secretis naturae also contained medical themes, but in
conjunction with an interest in transmutation, combining Rupescissan/Arnaldian
distillates with the alchemical practices of the Testamentum, Liber lapidarii and
Codicillus. .
Of particular interest are two manuscripts originating in Naples or Southern
Italy, both dating from the first half of the fifteenth century: MS Paris,
Bibliothéque nationale, nouv. acq. lat. 1293, and the pseudo-Lullian section of
one of the manuscripts owned by Amald of Brussels.?® Naples was at that time
connected, both politically and culturally, with the Crown of Aragon. So once
again we are confronted with the likelihood of Catalan sources or origins, despite
the claim of the Carreras y Artaus that pseudo-Lullian alchemy originated outside
the Iberian peninsula.? A Catalan origin is not, however, the same as a Lullian
origin: it does not imply that alchemy had any foundation in Lull’s works, or that
his genuine followers, like Thomas Le Myésier, were interested in it. It might
well mean, however, that Lull’s natural philosophy was quickly accepted in
alchemical and medical circles; and it would not be particularly surprising if this
had happened in Catalonia and Southern France.®® Quite soon, however, some

26 This information is supplied by Hyeronimus Brunschwig, Liber de arte distillandi de compositis
(Strassburg, 1512); and P. Ulstadius, Coelum philosophorum (Strassburg, 1551); both are cited by Wilson,
‘Catalogue’, pp. 11-12 and n. 8. Techniques for distillation, which were to gain popularity in Italian medicine
51uring the sixteenth century, were already widely known before 1500. Palmer, ‘Pharmacy’, pp. 114-15,
includes ‘the tradition of medicine borrowing on alchemy, which owed so much t0 Ramon Lull, Arnaldus of
Villanova and John of Rupescissa’ among the ways in which unorthodox practitioners of chemistry, aside from
those of Paracelsian sympathies, made an impact on pharmacy. It is possible that the popularity of distillation
for medical use was related to the failure of traditional Galenic remedies against the plague: see Patai, ‘An
Unknown Hebrew Alchemist’, p. 317.

27 Medical waters are fully treated in the Liber Compostellae (see Pattin, ‘Un Recueil’, pp. 102-4) and in MS
Ciua del Vaticano, Biblioteca Apostolica Vaticana, Vat. lat. 5377, studied by Thorndike, ‘Vatican Latin
Manuscripts’, p. 91. For an aqua vitae of Taddeo Alderotti, see Archiv fiir Geschichte der Medizin, 7 (1913),
PP- 381-9. See also Thorndike, ‘Alchemical Writings® p. 91. There were generally thought to be twelve waters:
Tl;omdike, History, 11, 797-8; Wilson, ‘Philosophers’, pp. 192~9.

. Both manuscripts contain Catalan alchemical items. See Corbett, Catalogue, 1, pp. 64 and 112; Wilson,
Catalogue’, pp. 473 ff., and his ‘An Alchemical Manuscript’. On the manuscripts owned by Amald of Brussels
5266 Poulle, La Bibliothéque.

33 Carreras y Artau, Filosofia, 11, p. 49.

A similar fate is suggested for Roger Bacon by Thomson, ‘The Text’, p. 529, who draws attention to the
presence of various alchemical abstracts from Bacon in the San Procolo alchemical library at Bologna. He
argues that alchemists and physicians, in ‘the freedom of the Italian atmosphere’, might have adopted Bacon’s
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genuine Lullian disciples were involved in the attributions, as we have seen in
relation to the Liber de secretis naturae. Certainly, less than a century later,
Catalans copied, or at any rate owned, alchemical miscellanies attributed to
Lull.3' T have shown elsewhere that at this time alchemical doctrines were
beginning to be accepted by Lull’s followers in the Lullian schools of Mallorca
and Valencia.? Moreover, as we shall see, about a century after the emergence of
the corpus, the list of books ascribed to Lull included a great many alchemical
works, which were accepted without question during the Renaissance revival of
Lullism.

2.3 Manuscript Testimonies of the Sixteenth Century

Lull’s name was widely known and highly regarded in Italy, France and
Germany during the Renaissance. His ars combinatoria was considered by many
thinkers to be a useful approach to the encyclopedic organization of
knowledge—all the more attractive because of its Neoplatonic flavour—while
the mystically inclined were fascinated by his Hermetic image. Following the
fifteenth-century tradition, Lull was also renowned as an alchemist and
alchemical writer. It is impossible to say exactly what role alchemy played in the
Renaissance revival of Lullism. It was not, one suspects, a minor one, especially
among Italian humanists. About twenty years before Pico delivered his
judgement on the Lullian ars, we find the image of Lull the alchemist extolled in
a beautifully illuminated Florentine manuscript (MS Firenze, Biblioteca
nazionale centrale, II iii 27, written in 1475). The Mallorcan philosopher, dressed
in a Franciscan habit and with a long beard (to which he owed his nickname
‘Barbaflorida’) is represented as a Hermetic magus, investigating the secrets of
nature and revealing them to both king and pope.3® Alchemy was defined in the
prologue to the Liber de secretis naturae as a means of expanding the knowledge
of natural secrets and of accomplishing the apologetic aims of the Lullian ars. By
the middle of the fifteenth century it had become a characteristic feature of Lull’s
philosophy, one whose authenticity no one attempted to deny.

During the sixteenth century, pseudo-Lullian alchemy flourished mainly in
Florence and Paris. English interest was represented by translations and
commentaries, written in both Latin and English. This trend is clearly illustrated
by most of the Bodleian manuscripts described by J. M. Batista y Roca and P.
Bohigas.* A similarly rich collection of sixteenth-century German and Czech

ideas, which had been virtually neglected in the ‘somewhat more oppressively theological circumambiance of
Paris and Oxford’. Although Lull could well have found followers in medical and alchemical circles in
Catalonia, the comparison should not be pushed too far, because, unlike Bacon, Lull did not himself favour
alchemy.

31 See MS Palma de Mallorca, Biblioteca del Convent de San Francesch 17 (3/9), written in 1492, with the
subscription ‘Romae per me Petrus Ripoll catalanus de diocesi Vicensis de vilta Cervariae’, owned by Antonio
Pasqual in the eighteenth century.

32 See Pereira, ‘Bernardo Lavinheta’.

33 See Pereira, ‘Quintessenza alchemica’. The central image of this manuscript (fols 114%-1157), which
represents the distillation process, is investigated analytically by Szulakowska, ‘The Tree’, although her
treatment of the pseudo-Lullian texts she cites is somewhat confused.

34 For a summary of this research, see Carreras y Artau, Filosofia, 11, pp. 55—6. As well as Elias Ashmole,
who copied the pseudo-Lullian MS Oxford, Bodleian Library, Ashmole 1508, the names of Robert Walton and
Thomas Robson also crop up in Bastista y Roca’s study. The English MS, Yale, Beinecke Library, Mellon
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translations can now be found in Leiden.*

The names of many alchemists are found in Italian manuscripts, providing
evidence of the considerable dissemination of pseudo-Lullian alchemy even in
minor centres, especially in the Marche.’¢ Among sixteenth-century Florentine
manuscripts, the most relevant is surely MS Riccardiana 984, in which the
Hermetic poet and philosopher Ludovico Lazzarelli treats the main themes of
pseudo-Lullian alchemy, assisted by a Flemish alchemist, Johannes Rigaud (or
Ricardus) de Branchiis,? who was probably responsible for the attribution of the
De lapidis investigatione or De lapide physico minerali to Lull.®® Readers of the
Riccardiana manuscript were told that it was dedicated by Lull to his nephew (‘ad
nepotem suum’). This ‘nephew’ had made an earlier appearance: John of
Rupescissa was described as Lull’s nephew in a Venetian manuscript.’® In the
scholarly literature of the seventeenth and eighteenth centuries, Raymond of
Tarrega was also called ‘Raymundus Lullius neophytus’ and ‘Raymundi Lullii
nepos’. This recurrent motif, clearly connected with the use of parental terms in
alchemical literature, reappears again in one of the later versions of the legend of
Lull the alchemist.*0

Collection 12, is supposed to have been owned by Robertus Greene of Welbe and by John Dee, according 1o a
manuscript note by Denis Duveen, to whom it belonged before entering the Mellon Collection: see Alchemy
and the Occult, 111, p. 81; and above, Chapter 2.1, n. 7. An English abstract of the Testamentum, with the title
Golden Chain, was apparently highly valued by sixteenth-century English alchemists and occurs very
frequently in manuscripts.

3 See Boeren, Codices, pp. 7-13, on the collection of Czech translations of pseudo-Lullian writings in MS
Leiden, Bibliotheek der Rijksuniversieit, Voss. Chym. F.3; and p. 215, on the alchemist Jan Lékar or Johannes
Medicus, who wrote a treatise on alchemy based on the Liber de secretis naturae: Voss. Chym. Q.48. Emperor
Rudolf II annotated in his own hand MS Leiden, Q.31 B, which includes alchemical abstracts from Pseudo-Lull
by the Spanish physician Petrus Lopicus Xinovius, who lived at Naples in 1573.

% See the following MSS: Firenze, Biblioteca nazionale centrale, Palat. 854 (Indici e cataloghi, 1V, 2, pp.
365-6); Palat. 1019; Palat. 739; Paiat. 1022; Palat. 1043, dedicated to Cosimo I by Orazio Rosselli da
Sassoferrato. Other Italian followers of pseudo-Lullian alchemy are the Florentine Cortile; L. Tassoni (Batllori,
‘Records’, pp. 8-15); Nicolino Merula (MS Firenze, Biblioteca nazionale centrale, Magl. 16.64); Johannes
Baptista Frater de Assisio (MSS London, Wellcome Medical Library 383, 384 and 385, and Yale, Beinecke
Library, Mellon Collection 34, 35 and 36); Antonio ab Abbatia (MS Firenze, Biblioteca Riccardiana 923; see
Thomdike, History, IV, pp. 336 and 356); Petrus Valeacius Ragusensis (MS London, British Library, Sloane
3457; see Singer, Catalogue, 1, p. 258). Other manuscript testimonies of pseudo-Lullism-—not only of the
alchemical variety—in Italy (e.g., Modena) are mentioned by Batllori, especially in ‘El seudo-Lull’, pp. 451-3.

37 This manuscript was described by Thorndike, ‘Two More Alchemical Manuscripts’, pp. 373—4; see aiso
Lopez, ‘Descriptio’, 3 (1910), p- 358. At fol. 2" Lazzarelli writes: ‘Breviter igitur celestem magiam
pretermittendo quam sancti improbant patres, agemus in hoc libro Vade mecum. Primum de Alchimia que est
natu_ra]is magia, et ab Arite vocatur Asirologia terresiris, cuius secretum huius a Joane Ricardi de Branchiis de
belgxca provincia, que nunc vulgariori vocabulo dicta Laburgundia, qui in hoc fuit magister meus currente ab
Incarnacione verbi anno MCCCCXCYV. Ipse vero per libros Raymundi de insula Maioricarum et Arnaldi de
Villa Nova, et perlongam habueram exercitationem; Raymundus vero ab Arnaldo, Arnaldus autem habuerat a
quodam magistro Petro’; transcription by P. Zambelli, whom 1 thank. Rigaud was in Siena in 1494 and
performed alchemical experiments there with ‘magister Albertus perusinus phisicus’, using ‘succum lunarie’:
ibid., fols 33v-347. On Lazzarelli’s Hermeticism, see Brini Savorelli, ‘Ludovico Lazzarelli”. For another
manuscript with works by Lazzarelli and Rigaud de Branchiis, written in Italian, see Corbett, Catalogue, 11, pp.
60-5 (MS Chantilly 419).

This work (incipir: Materia est res una vilis precii...), although also extant in fifteenth-century manuscripts,
Was never attributed to Lull before 1500. On Lazzarelli and alchemy, see Thorndike, ‘Alchemy’; and Brini
SaVor_clli, ‘Ludovico Lazzarelli’. Florentine interest in pseudo-Lullian alchemy was also remarked upon by Pier
D;om, physician to Lorenzo de’ Medici, who owned a manuscript of the Liber de secretis naturae: see
Hillgarth, Ramon Lull, pp. 278-81.

0 See above, Chapter 1.5, n. 73.

See below, Chapter 3.6.



30 SPREAD OF PSEUDO-LULLIAN ALCHEMY

Early sixteenth-century Parisian Lullism certainly did not focus on alchemy,
but pseudo-Lullian alchemical writings soon arrived to fill the general category
that Charles de Bovelles had appended to his Lullian bibliography: ‘liber
alkimie’.*! Many of these may have come from Italy: MS Paris, Bibliotheque
nationale, lat.14007, for instance, was copied in Ttaly in 14936, as is indicated
by a series of notes at the end of the volume: but it was in the possession of
‘Marc Nicholas apothiquaire a Paris’ early in the following century.#? Pseudo-
Lullian alchemy flourished in Paris during the sixteenth and the early seventeenth
centuries. Dozens of copies of the more important works were made. These were
read and annotated by many scholars and/or adepts, as can be shown by an
analysis of a group of manuscripts now found in the Biblioteca universitaria at
Bologna but formerly in Paris.*> The collection was assembled during the first
half of the sixteenth century and continued to be added to until 1639. During the
years 1625-39 they were also carefully collated with other manuscripts and/or
printed editions; this is generally indicated at the top of the first page in a very
minute French hand. These notes often give the names of the owners of the
manuscripts used for collation, so they can be used to identify the entire group of
adepts.**

These names, or at least those brought to light by the patient work of C. Frati,
are not those of the known followers of Lull.45 Here too, as in Florence a century
before, pseudo-Lullian alchemy seems to have preceded the wider dissemination
of Lullian philosophy. In fact, when a circle of followers of the authentic Lull
arose in the seventeenth century, they unquestioningly accepted the traditional
attribution of the pseudo-Lullian alchemical writings, even when they did not find
it corroborated in the older collections of Lullian manuscripts in Paris and
elsewhere. In MS Paris, Bibliothéque nationale, lat. 15096, owned by the Lullist
friar Charles Sauvage (late sixteenth to early seventeenth century), we find at fol.
1T a list of the library of Saint Victor, which does not include any alchemical
works under Lull’s name. But Sauvage was aware of several printed editions of
pseudo-Lullian alchemical treatises, which he cited, on fol. 5V, together with the
authentic works. Moreover, he copied two medico-alchemical works, Ars
operativa medica and Liber de conservatione vitae humanae, as well as the
completely alchemical Epistola accurtationis (MSS Paris, Bibliotheque

41 See Victor, ‘Charles de Bovelles’, p. 325; and Pereira, ‘Bernardo Lavinheta’.

42 See fol. 54T, and Corbett, Caralogue, 1, p. 54.

43 Some, however, seem to have been in Italy before Paris: for example, MS Bologna, Biblioteca universitaria
168, copied by Ste[phanus?] de Genua in the early sixteenth century, Carbonelli, Sulle Jonti, p. VIII, described
this collection as one of the oldest in Ttaly, but he wrongly thought it originated in Bologna. In reality it was
brought there late in the seventeenth century by the scholar and bibliophile Count Alberto Caprara, who bought
it in France in 1664-5. On the Caprara family, see Frati, Dizionario, p. 142. On the collection see also Della
Vedova and Gallingani, Regesto, p. 11, n. 6, who refer to Frati, Codici francesi (typescript in the Biblioteca
universitaria, Sala manoscritti) where a brief history of this alchemical collection is sketched.

# This information is found in Frati, Codici francesi, where the following names of former manuscript
owners are given: Monsieur de la Barre: M. de Champigny; M. Bisret chyrurgian; M. Guy de la Brosse; M.
Gabriel Joly; M. Geoffroy du Bois; M. de Brignoles; M. Angelinae; M. Maltan de Tours; M. de Ragane. Guy de
la Brosse (d. 1641) was the founder and first director of the Royal Botanic Garden in Paris: Dictionary of
Scientific Biography, VII, pp. 536—41. About a century earlier, in 1545, an alchemist with a similar surname,
Debrosses, wrote an alchemical treatise, Traité pratique sur la composition du sulphur et menstruel vegetal et
l'or potable selon Iintention de Raymond Lulle, which is now in the Caprara Collection: MS Bologna,
Biblioteca universitaria 142 (109).

4 The Parisian Lullist circle has been studied by Hillgarth, Ramon Lull, pp. 294-311.
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nationale, lat. 15095 and 15096).4¢ A century later, we find a bibliographical
survey of Lulliana in MS Paris, Bibliothéque nationale, lat. 17829, which at first
glance appears to indicate that there were no alchemical works in the library of
M. de Melian nor in those of the Fathers of Christian Doctrine or the Irish
Franciscans in Rome. In the bibliography at fols 533V-35%, however, we find a
section of Libri medici, including medico-alchemical works, and another of Libri
chymici, which is a careful catalogue of forty-nine pseudo-Lullian alchemical
treatises.?’

2.4 Early Catalogues of Alchemical Writings Attributed to Lull

This list of alchemical works put together by an anonymous Lullist in MS Paris,
Bibliothéque nationale, lat. 17829 was probably the last of the series of such
catalogues before those compiled by Salzinger and the Bollandists, which
provided the bibliographical basis for the work of M. Littré, B. Hauréau and later
scholars.® It was not, however, the first list to be made by a follower of Lull.
There is, for example, a list of alchemical works attributed to him at the end of
the edition of the Ars generalis produced in 1515 by the Spanish humanist

4 On Sauvage see Hillgarth, Ramon Ludl, p. 307. The alchemical editions listed by Sauvage are: ‘De secretis
nature sive de quinta essentia 1. | argentine apud Balthazar Bahl; de alchymia libri 3; apertorium; Magica
naturalis; de conservatione vitae; Norimbergae 1546 in 4° alchimia nunc primum editi’: MS Paris, Bibliothéque
nationale, lat. 15096, fol. 5. At fol. 306" the text of the Liber de conservatione vitae humanae is introduced by
the following note: ‘De conservatione. Ce petit traite ma este communique par monsieur de la Riviere de
Goubis Angevin Gentilhomme d’honneur et de condition qui a accompagne la Reine deffunte Marie de Medicis
dans son esloignage de France jusque a sa most’.

47 See fol. 53¥ (medical works): ‘De conservatione vitae; De aquis condimentalibus; Liber de aquis et oleis [=
Ars operativa medica); Modus accipiendi aurum potabile’; fols. 534%-535"% ‘Libri Chymici: Liber septem
rotarum; Liber de quintis essentiis...Contristatus erat R.; Liber luminis naturae lapidis; De quaestionibus super
eo motis; Quaestiones inter R. et Monachum de possibilitate transmutationis metallorum; Liber
Testamentum.. .Deus gloriosissime; Elucidatio Testamenti; Liber dictus de numero philosophorum...Praesens
compendium; Diadema Ruberti...Fulgeat diadema; Novissimum testamentum, Coloniae; Clausula
Testamenti...Sciatis quod sapientes; Clavicula Testamenti; Codicillus; Liber de lunaria; Lapidarium...Domine
Deus incipio; De secreto secretorum; Liber dictus Magica naturalis ad Regem Angliae Eduardum; Magica
naturalis parva...Multi sunt errantes; Origo materiae nostrorum mercuriorum; Liber dictus Apertorium...In
veritate Aqua nostra; Liber de furnis; Liber Experimentorum; Tractatus atramentorum; De inventione secreti
occulti...Quoniam homo est; Liber dictus Ars accurtatoria; Epistola accurtationis lapidis benedicti ad Regem
Robertum; Liber dictus proprietarium; Libellus de medicinis secretissimis; Liber dictus Amphorismorum;
Lignum vitae; Theorica et practica; Repertorium; Ars intellectiva super jfapidem philosophorum; De
transmutatione metallorum; Liber mercuriorum; Liber de mercurio solo; Liber de intentione alchymistarum;
Practica alchymiae Raymundi...Corruptio et depuratio; Lux mercuriorum; Vademecum Raymundi;
Compendium animae transmutationis metallorum; Epistola accurtata [add: alia manu]; De compositione
lapidum preciosorum; [from this point to the end, the list is written in a different hand] Liber de quingentis
sententiis sive secretis naturae et de quaestionibus super eo motis; De compositione mercuriorum et elixiriorum
impress. Coloniae; Medicina magna sive de medicinae secretis Coloniae; Expositio Raymundi Lulli super libro
Gebri citat. in fine praecedentis; Compendium artis magicae; Liber de quatuor experimentis elixiriorum; [the
three titles which follow are crossed out] Logica Cathalana rithmice; Logica parva impressa; Logicae epitome;
Erabgm_emum de gradibus sanitatis continens multa medicinae documenta ad figuram medicinae relationem

abentia.’ .

48 Salzinger, Catalogus, in Raymond Lull, Opera, I, pp. 47-74. Sixty-six alchemical works are listed at pp.
59*_]_, ‘Pars secunda continens titulos librorum practicorum’, and pp. 6672, ‘Pars quarta continens initia,
divisiones, citationes et fines librorum secundae partis’. This catalogue was the work of Ivo Salzinger and
Anton Biichels; an earlier version of it had been published separately in 1714: see Gottron, L’edicid, p. 32.
Even Sollier and Custurer, the compilers of the Acta sanctorum, who denied the attribution of alchemical works
to Lull, none the less listed about forty of them: Acta sanctorum, V, June 30, pp. 707-9: ‘Libri Chimici, B.
Lulio perperam imputati’. See below, Chapter 4.2-3.

S
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Alonso de Proaza, who does, however, express some reservations about them.*
The difference between these two alchemical catalogues shows the extent to
which the corpus of works bearing the name of Lull had grown during the
sixteenth and seventeenth centuries, even though it had already acquired its main
features in the early sixteenth century.

The same process of expansion can also be observed in the lists of pseudo-
Lullian works found in alchemical sources from the middle of the fifteenth
century onwards. There are seven titles in MS Barcelona, Biblioteca de
Catalunya 1727 (fifteenth century);*° twelve in MS London, British Library,
Sloane 75 (fifteenth century);! nine in the treatise Conversatio philosophorum
(1475);°% twenty-six in MS Paris, Bibliothéque nationale, lat. 7162 (after 1432);5
thirty-six in MS Firenze, Biblioteca Medicea Laurenziana, Ashburnham 190 (end
of the fifteenth century);> seventy in MS Milano, Biblioteca Ambrosiana, D 130

4 Proaza was a humanist disciple of Jaume Janer: see Carreras y Artau, Filosofia, II, pp. 256-7; and
McPheeters, El humanista). His list includes eighteen pseudo-Lullian alchemical works: ‘Liber de aquis et
oleis; Alius de medicina theorica et practica...Liber de quintis essentiis; De quaestionibus super eo motis; Liber
testamenti; Liber dictus de numero philosophorum; Diadema Ruberti; Clausula testamenti; Codicillus;
Lapidarius; Liber dictus magica naturalis ad regem Angliae Eduardum; Magica naturalis parva; Liber dictus
Apertorium; Liber experimentorum; De inventione secreti occulti; Liber dictus ars curtatoria; Liber dictus
proprietarius; Liber dictus amphorismorum. Verum enimvero quos de arte transmutatosia libros novissime a
nobis connumerata legis ideo certis Raymundi libris associamus quia in quibusdam illorum volumina Raymundi
non secus allegata comperimus quoniam auctor ipse suos libros citare ac repetere consuevit. Ceterum an
ascripticii an Jegitimi sint iudicio eorum relinquimus discernendum, qui sensu utrorumque penitissime
coluerunt’: Lull, Ars generalis (Valencia, 1515), sig. q ii™". In the period between Proaza and the compiler of
MS Paris, Bibliothéque nationale, lat. 17829, a list of alchemical treatises was often, although not invariably,
appended to the catalogues of Lullian works: e.g., the Catalogus Ambrosianus and the catalogues of Johannes
de Sancto Antonio and Arce de Herrera. Alchemical writings are totally absent, however, from the catalogues
of Cisneros, Poblet, Vileta, and fra Barcel6. Where alchemical titles are present, they are roughly the same as in
the Paris catalogue. On the catalogues of Lullian works see Blanco Soto, Estudios;, and Alés Moner, Los
catdlogos.

50 See fol. Sif: ‘Raymundus lullij fecit omnes istos libros infrascriptos artis [alchimiae]: testamentum;
codicillum; artem magicam; quintam essenciam; acur{tationis); lapidarium; apertorium. Sunt in numero septem.
Libri vero eciam...philosophie dicti magistri Raymundi sunt valde necessaria in ista arte’ [the page is damaged
and some words are illegible; my conjectures are in brackets]. The scribe then adds: ‘[Dico] tibi quod
contemptis omnibus libris alkimie solummodo habeas omnes practicos libros magistri Raymundi lullii ex eo
quia in ipsis continetur [tota] ars. Quos habet magister Simon in Valencia et Johannes bon [cum ria ?]. Et etiam
habeas librum lii et maioris [magisterii], illud opus quod scis, necnon Sedacinam, quia opus modernum est. De
aliis libris non curas quia muti sunt et in aliis libris de extra nolo penl[... ... ] Vincentium, quia sunt cum
amisione bonorum et temporis. Hec custodi et serva quia bonum erit tibi’

51 See fol. 185: ‘Istos libros composuit Raymundus Lully de insula Maioricarum. Testamentum scilicet
theorica cum practica; Codicillum vel clausula Testamenti; Apertorium quod dicitur clavis omnium librorum
scilicet magicam naturalem; Questiones; Tractatum ad regem Robertum qui incipit: Fulgeat regis diadema;
Librum de quattuor aquis, qui habet quattuor partes... Arborem philosophiae desideratae, cuius quartum
capitulum incipit: Errores et sismata; Artem magnam generalem ad omnes artes; Artem brevem consimiliter
generalem. Et multos alios libros de philosophia, de astronomia, phisica, theologia, gramatica et de omnibus
scienciis liberalibus. Item librum de conservatione vite humane; item terciam distinctionem cum figuris. Et pro
maiori parte omnino libri quos composuit sunt apud Universitatem de Padoa...’

52 MS Venezia, Biblioteca nazionale Marciana, lat. VI. 215, fol. 156" ‘Raimundus Lulius...in hac scientia
composuit diversa volumina que sic sunt intitulata, idest Liber quinte essentie cum 3a distinctione; Apertorium
et vademeum [sic]; Ars magicha naturalis; et codicillum; epistola accurtationis; et testamentum; de
alchimistarum intentione; et secreti occulti investigatione; de lapidum preciosorum compositione; arbor
phylosophicalis et figura individualis’.

33 See fol. 1417, in Corbett, Catalogue, |, Appendice 1, p. 291, and also pp. 107-16.

34 See fol. 67%: *Opera a Raymondo Julio edita quousque modo reperi sunt hec: libri tres quinte essentie; 2
Tabule super eysdem; 3 Testamentum; 4 Tabule super eodem; 5 Codicillus; 6 Apertorium testamenti; 7
Magicha parva et 8 magna; 9 Anima Japidum preciosorum; 10 Anima metallorum; 11 Liber lucis; 12 Liber
mercuriorum; 13 Lapidarius; 14 Vademecum; 15 Theorica; 16 Cronica; 17 practica sermocinalis; 18 practica
lapidis maioris in tres partes distincta; 19 Experimenta abbreviationis; 20 Epistola accurtationis; 21 Liber de
causis; 22 Liber philosophorum; 23 Liber aureus; 24 Bellator; 25 Liber conservationis vite humane; 26 tractatus
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Inf. (sixteenth century);>> and eighty-seven in the alchemical catalogue of MS
Citta del Vaticano, Biblioteca Apostolica Vaticana, Barb. lat. 273.56 The fact that
these titles are found in the catalogues does not, however, indicate that they
describe or derive from an actual pseudo-Lullian corpus. On the contrary, these
lists—and other similar ones—are the result of attempts to define and organize
pseudo-Lullian writings into a compact corpus. Such attempts were made in
various places by various devotees of pseudo-Lullian alchemy during the second
half of the fifteenth century, but all had similar results.

The basic texts accepted in all fifteenth-century catalogues, as well as in the
most important manuscript miscellanies,” are: Testamentum, Liber de secretis
naturae and Epistola accurtationis. Almost always present are: Apertorium,
Codicillus and Liber lapidarii. And in most of the catalogues and miscellanies
one finds the following works: Ars conversionis Mercurii et Saturni in aurum et
conservationis humani corporis, Ars intellectiva, Ars operativa medica,
Compendium animae transmutationis metallorum, Compendium artis alchimiae,
Liber de intentione alchimistarum and Liber de investigatione secreti occulti.

In MS London, British Library, Sloane 75, the alchemical works are
subdivided into two groups, one at the beginning and the other at the end of a list
which also contains some of the most widely known authentic Lullian works. The
texts at the end are medico-alchemical, as are the three pseudo-Lullian works or
fragments copied in the preceding folios of the manuscript. This corresponds to
the arrangement of these texts in some of the most significant manuscript
miscellanies of pseudo-Lullian alchemy of the same period.”® The alchemical
works attributed to Lull are arranged around two central treatises, the
Testamentum and the Liber de secretis naturae. The first is generally found with
the Codicillus, Liber de intentione alchimistarum, Liber lapidarii and often with
the Aphorismi; the second is commonly in conjunction with the Epistola
accurtationis, Compendium animae transmutationis metallorum, Liber de
investigatione secreti occulti, Ars operativa medica and/or other medico-
alchemical treatises.

The attempt by the compilers of pseudo-Lullian alchemical manuscripts to
organize the works into a unified corpus, despite their obvious differences, is
clearly indicated in the dedication of MS Firenze, Biblioteca nazionale centrale,

aquarum medicinalium; 27 figura arboris;, 28 Logica; 29 tabule [add. fermentorum]; 30 figura [add.
tinturationis]; 31 littere alphabetales; 32 figura tribulationis; 33 liber novi luminis; 34 Speculum operis
philosophalis; 35 anima artis; 36 de natura metallorum’.

35 See fols. 2127-215". The pseudo-Lullian items are part of a general alchemical bibliography, very similar to
that in MS Citta del Vaticano, Biblioteca Apostolica Vaticana, Barb. lat. 273 (n. 56 below).

6 The Lullian section of the list in MS Barb. lat. 273, which is a general alchemical bibliography, was
published in an abbreviated and not entirely accurate form by Pérez Martinez, ‘Los fondos...Roma’, pp. 404 -8.
Some of the eighty-seven titles are not alchemical treatises: numbers 40, 51, 54, 63, 71-3, and 80-1 are
authentic works by Lull; number 79, Janua ariis, is an exposition of the Lullian ars by Pere Dagui; number 82
1 the previously mentioned Libre de plasent visié, which is referred to as having been cited in the Liber de
Secretis naturae. At the end of the list there is a series of alchemical alphabets from pseudo-Lullian works and
from Ludovicus Rigius, Voythia.

:; These are listed in n. 58 below.

Such as MSS Cambridge, Corpus Christi College 112; Yale, Beinecke Library, Mellon Collection 12 (with
Oxford, Bodleian Library, Ashmole 1483 and 1484 from the following century, which repeat and enlarge its
antgms); Bern, Biirgerbibliothek A 78; Firenze, Biblioteca nazionale centrale, 1I iii 27; Palma de Mallorca,
Blb!loteca_del Convent de San Francesch 17 (3-9), although it contains a smaller number of texts; Citta del
Vaticano, Biblioteca Apostolica Vaticana, Vat. lat. 5846-5847.
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II iii 27. The editor claims to have brought together widely scattered works,>
supplying their complete texts and even including both versions of the Tertia
distinctio.® Another feature which this manuscript shares with the most complete
miscellanies is the use of figures and tables. Here, as in the Cambridge and Yale
manuscripts,®' the figures referred to in the Testamentum, Liber de secretis
naturae and Liber de investigatione secreti occulti are accurately drawn and
serve as a useful aid to the understanding of the texts. It is worth noting,
however, that from the textual point of view fifteenth-century editorial activity
was not always beneficial. The Florentine manuscript, for instance, has a very
corrupt text, and the Yale one suffers from abrupt and frequent changes of style,
as well as explanatory glosses. While these miscellanies are important historical
witnesses of the dissemination of the pseudo-Lullian alchemical corpus, their
value for critical editions of individual works should not be overestimated.?
Another interesting element in the fifteenth-century manuscript tradition of
these alchemical texts is the way in which the patterns of dissemination of some
of the works vary in different countries. The Ars operativa medica and the
Epistola accurtationis were particularly widespread in Northern Italy—despite
the doubts as to Lull’s authorship of the former expressed in a marginal note in
the Florentine manuscript mentioned above.®®* The Testamentum and its
commentaries were copied everywhere, but English alchemists continued to be
particularly interested in them, as is clear from the Bodleian miscellany.®

2.5 Later Expansions of the Pseudo-Lullian Corpus

As we have seen, the pseudo-Lullian corpus expanded from the last decades of
the fifteenth century onwards. Besides the sixteenth- and seventeenth-century
manuscript miscellanies already discussed, there are others found in Montpellier

59 See fol. 5% ‘Aurea opera viri magni Raymondi, que fragmentata dilacerataque undique penitus erant,
maiori ex parte instauramus. Nam et alia sunt que aut ignota sunt aut imperitorum manibus tenentur. Erant enim
operis mirabilis complementum cathene auree sue. Quorum librorum nomina inferius enumerabimus. Que vero
cepimus veluti bassis, sive edificii fundamentum eius totius sunt. Cum quibus studiosi ad rem grandem
magnique precii dimissis multorum fabulis lectitando philosophandoque pervenire poterunt.’

60 See Pereira, ‘Sulla tradizione’.

61 For a description of the latter manuscript, see Alchemy and the Occult, 111, pp. 79-93. The Florentine
manuscript is described by Pereira, ‘Quintessenza’, pp. 50-2. A beautiful figure of the ‘arbor philosophicalis’
from the Liber de secretis naturae is reproduced in Yates, ‘The Art of Ramon Lull’, fig. {7b. Several other
manuscripts also contain diagrams and figures, although fewer do so in the sixteenth and seventeenth centuries.
On such alchemical figures and their meaning, see also Szulakowska, ‘The Tree’ and ‘Thirteenth-Century
Material Pantheism’. The latter article, which appeared while my book was in press, would merit a lengthy
discussion. In it the author suggests an original way of looking at pseudo-Lullian alchemical figures, although
her method is somewhat fanciful and her knowledge of the texts to which the figures are related is scanty: e.g.,
she considers the Tertia distinctio to be a part of the Testamentum; she relates the figura individuorum to the
Testamentum, rather than to the Liber de secretis naturae, to which it belongs; she treats the figura A of the
Liber principiorum philosophiae as if it were part of an alchemical treatise, etc.

62 See Thorndike, History, I, p. 154: ‘Belief in alchemy and the capacity for textual criticism have seldom
been found together in the same person.’

63 MS Firenze, Biblioteca nazionale centrale, II iii 27, fol. 281% ‘Iustinianus dicebat hunc librum non esse
Raymundi’. See also the note to the alchemical Soliloquium philosophiae in MS Firenze, Biblioteca
Riccardiana 942: ‘Non puto hoc soliloquium esse opus Raymundi Lulli’.

6 An English commentary to the Compendium animae transmutationis metallorum is attributed to the monk
(or abbot) Cremer, whose name appears in the legend of Lull the alchemist: see below, Chapter 3.1. See also
Batista y Roca, Catdlech, n. 45; and Carreras y Artau, Filosofia, 11, p. 55.
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and in the Gayangos collection in Spain.®® Many recent studies have drawn
attention to the Hermetic features already present in the most famous piece, the
Codicillus. Hermetic themes are also central to the Testamentum novissimum or
ultimum and the Clavicula, both probably not written before the end of the
fifteenth century (the earliest manuscripts are from the sixteenth century).
Although copied in only a small number of manuscripts, they were soon included
in printed miscellanies, or were even printed on their own, as their reputation and
authority increased. They are listed alongside the earliest works of Lull in MSS
Milano, Biblioteca Ambrosiana, D 139 Inf., Cittd del Vaticano, Biblioteca
Apostolica Vaticana, Barb. lat. 273 and Paris, Bibliothéque nationale, lat. 17829.

There is, however, one group of works not listed in these late catalogues and
extant in only a few manuscripts dating from the very end of the sixteenth
cenfury up to the eighteenth. They form a clearly defined group, with detailed
prefaces which seem to be based on the legend of Lull the alchemist in its most
elaborate version,% and with colophons which, as already mentioned, imitate the
Testamentum. It is to this group which I shall now tum.¢’ Thorndike did not
discuss them because they are late compared with the original pseudo-Lullian
corpus. They offer, however, an excellent perspective from which to test my
hypothesis that the corpus passed through at least three stages: the appearance of
alchemical books attributed to Lull in the fourteenth and early fifteenth centuries;
the expansion of the corpus during the fifteenth and the sixteenth centuries; and
its final form, represented by these late miscellanies containing works which in
their titles and contents appear to be closely related to the previous stages.

These miscellanies, although composed at the end of this growth process and
never very widely diffused, are in a paradoxical sense the only real pseudo-
Lullian alchemical corpus that we possess.%® They were clearly assembled by one
author, or several authors working in collaboration, in order to cover the entire
field of alchemy. They are attributed explicitly and in great detail to Raymond
Lull, to whose legend they refer. They also have other features in common, for

65 For the manuscripts in the Ecole de médecine at Montpellier see Corbett, Catalogue, 11, pp. 96-126. To
these should be added MSS 300 and 469 (information kindly provided by F. Dominguez Reboiras), which,
together with the manuscripts listed by Corbett (474, 479, 482 and 493), come from the Albani library. The
manuscripts collected by Pasqual de Gayangos and other members of his family are now in the Biblioteca
Nacional in Madrid. See Pérez Martinez, ‘Fondos lulianos en bibliotecas espafiolas’ (1971), p. 233, and the
essay by J. Roca cited there. According to Rubié y Balaguer, ‘Los cédices’, Guillermo de San Clemente,
‘caballero de la orden de Santiago de la Espada’, to whom Giordano Bruno dedicated his De specierum
scrutinio and De lampade combinatoria lulliana in 1588, was a devotee of pseudo-Lullian alchemy.

6 See below, Chapter 3.5.

57 1 provisionally include in this group texts which are found in at least three manuscripts: MSS Miinchen,
Bayerische Staatsbibliothek, clm 10493; Firenze, Biblioteca nazionale centrale, II iii 28; and either Magliabechi
XV], 43-58, Pesaro, Biblioteca Oliveriana, 1595 I-IV or Graz, Universititsbibliothek 42 (see Catalogue, s.v.;
and the list of works in the letter by Cortile to L. Tassoni: Batllori, ‘Records’, pp. 11-15). The titles are:
Angelorum testamentum secretum, Apertorium animae, Commentum super lapidem philosophorum,
Compendium et liber lumen luminis de intentione alchemistarum, Liber angelorum de conservatione vitae
humanae et de quinta essentia, Liber angelorum testamenti experimentorum, Liber de secreto occulto naturae
Caglestis, Liber de secreto secundo lapidis philosophici, Secunda magia naturalis, Fons scientiae divinae
Phllosophiae, Liber ad serenissimam reginam Leonoram, Liber caelestis, Liber de modo sublimandi vivum
asrs gentum, Liber de sacrata scientia Beati Joannis Evangelistae, Liber sponsalitii and Thesaurus sanitatis.

For further details see Pereira, ‘Stratificazione dei testi’.
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example, angels and angelic activity are frequently mentioned in the texts.%® They
emphasize the Hermetic elements already present in pseudo-Lullian alchemy and
place the search for alchemical secrets within a religious framework, with
prayers, oaths and holy secrets. They define alchemy as a sacred, God-given
science;’® and the alchemist is said to be a homo divinus and verus Dei
sacerdos,” who would never risk exposing his holy books to an impious reader.”?
These works all derive from the Testamentum novissimum, the first of the
pseudo-Lullian works to be dedicated to Prince Charles, the third member of
royalty to figure in this tradition. Charles appeared on the scene quite late, in the
Historia quando Raimundus Lullus maioricanus comes, scientiam trans-
mutationis didicerit et quando ac qua de causa traiecerit in Angliam ad regem
Robertum, a text closely related to the miscellanies considered here.”

It is not difficult to see why these miscellanies were of interest to late
sixteenth- and seventeenth-century alchemists. The emphasis on medical
alchemy,” the link with religion and the suggestion of a society of alchemists’
are characteristic features of the composite tradition (Hermeticism,
Neoplatonism, alchemy, Lullism) which often formed the basis for the spread of
Paracelsianism.”® What is interesting from our point of view is that these texts
seem to reflect, albeit in terms of a fable, the process by which pseudo-Lullian
alchemy developed. They can therefore help us to identify the stages through
which it passed. The author (or authors), reviewing dozens of minor works,
draws attention to the most relevant titles and assigns them to various periods of
‘Lull’s’ alchemical activity. Basing himself mainly on the Testamentum
novissimum, he tries to place the alchemical works attributed to Lull in order. He
distinguishes three phases, each corresponding to Lull’s work for different kings,
whom he arranges genealogically: father, Robert; son, Edward; and grandson,
Charles. The diversity of the books composed by ‘Lull’ is explained by the

8 Liber angelorum de conservatione vitae, MS Miinchen, Bayerische Staatsbibliothek, clm 10493 d, p. 4
(=fol. 80Y): *Appellamus hunc librum Angelorum, quia participat cum illis et est de secretis caeli caelorum’; the
alchemist must ‘custodire secreta, quae...Deus...ab Angelis nobis manifestari fecit’.

70 Ibid., ‘Deus dedit hanc nobilissimam scientiam Patribus antiquis et plures Patres istam fecerunt, cum qua
templa honorata fabricaverunt Deo et plures civitates et castra erexerunt. Et probamus, testimonio beatissimi et
sanctissimi viri Thomae de Aquino, necnon etiam sancti Joannis Evangelistae, servi et amici Dei, templum
Salomonis et arcam Noe fuisse fabricatam mediante ista scientia’. .

71 Liber angelorum testamenti, MS Miinchen, Bayerische Staatsbibliothek, clm 10493 b, p. 9; see also Liber
angelorum de conservatione vitae, ibid., p. 4.

72 Liber angelorum de conservatione vitae, ibid., p. 59: ‘et apud mortermn tuam debes eos ponere in manus
unius filii tui, si bonus erit; si non, repone in loco secreto, quod nullus eos videat, nisi oculi tui, et in nomine
Jesu Christi sic dimitte, quoniam iustus et benignus Deus et Jesus Christus dabit alicui, si sibi placuerit, et si
Maiestati suae placuerit, revelare alicui fideli in sanctitate devoto viro Evangelico’.

73 To support the introduction of Charles into the story and to validate itself, the Historia gives a version of
the legend which reorganizes all the elements known at that time: see below, Chapter 3.5.

74 In addition to Arnaldian and Rupescissan medicine, the theme of potable gold is fully developed.

75 See Pereira, ‘Stratificazione dei testi’, p. 94.

76 See Galluzzi, ‘Motivi', pp. 43 and 61. These alchemical texts, whose place of origin or early dissernination
seems to be Florence, are possibly connected with the activity of the physicians and alchemists Jacopo and
Giovanni Macolo (McColl), who were followers of Robert Fludd: ibid., p. 57. The interest of Paracelsians in
pseudo-Lullian alchemy is shown by some sixteenth-century editions: see above, Chapter 1.5, n. 69. Lull is
mentioned as a precursor of Paracelsus by Giambattista Della Porta in his Thaumatologia: see Galluzzi,
‘Motivi’, p. 59n. The Paracelsian Gerhard Dorn used the pseudo-Lullian Liber de secretis naturae in his
commentary on Paracelsus, De vita longa, in Zeizner, Theatrum chemicum, 1, pp. 399 ff.; according to
Berthelot, ‘Sur Quelques Ecrits’, p. 352, he was also the author of some (unspecified) pseudo-Lullian
alchemical works.
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difference in his attitude towards these three kings, which is expressed in terms
of the amount he was willing to reveal to each: ‘Diximus aliis in libris nostris
Regi Roberto dedicatis sub cooperta clavi, sed illustrissimo et serenissimo Regi
Eduardo Patri tuo diximus aliquid veritatis. In hoc autem brevi tractatu, Fili,
volumus tibi dicere omnia realiter et fideliter.””” The pseudo-Lullian works are
therefore divided into three groups,” confirming my account of the various stages
through which the corpus evolved.

;; Liber angelorum de conservatione vitae, p. 28.
Angelorum testamentum secretum, MS Miinchen, Bayerische Staatsbibliothek, clm 10493 a, p. 30.



Chapter 3: The Legend of Lull the Alchemist

3.1 Two Themes from Different Sources

Even though a biography of Lull was written as early as 1311, legends about him
soon proliferated.! His life was so eventful and his writings so extraordinary in
the context of the thirteenth century that the biographical details fabricated about
him—such as his love for a woman with a cancerous breast or his being stoned to
death in the land of the Saracens—readily gained credence.?

One of the influential legends about Lull arose, according to Tomds and
Joaquin Carreras y Artau, as early as the fourteenth century. This is the story of
his conversion to alchemy through contact with Arnald of Villanova, who was
also thought to have taught him the true method of the transmutation of metals.?
As I have shown elsewhere, there is an apparent relationship between Lull’s
genuine scientific works, particularly those concerning medicine, and Arnald’s
medical writings.* But there is no connection between the authentic works of Lull
and Arnaldian or pseudo-Arnaldian alchemy.

It is easy, however, to find elements in the early pseudo-Lullian alchemical
works which are related to, or clearly depend upon, alchemical treatises attributed
to Arnald.’ Two of the earliest works, the Ars operativa medica and the
Codicillus, mention Amald by name and refer to his teachings;® and many points
in the Practica Testamenti are based on Arnaldian practice. The author of the Ars
operativa medica claims to have received Arnald’s teaching on distillation
through the mediation of King Robert,” whose name also appears in the Liber de
secretis naturae and the Epistola accurtationis. Although in the fuller versions of

! A critical edition of this biography is now available in R. Lull, Opera latina, VIII, pp. 272-309; see also
Hillgarth, Ramon Lull, p. 46, n. 2; and Dominguez Reboiras, ‘Idea’.

2 Such episodes were accepted in early sixteenth-century biographies of Lull; see Victor, ‘Charles de
Bovelles’, pp. 313—46.

3 Carreras y Artau, Filosofa, 11, p. 47, n. 75, and ‘Dues notes’, pp. 235-9.

4 Pereira, ‘Le opere mediche’, pp. 28-30.

5 The problems arising from the atiribution of alchemical writings to Amald are, as 1 have stated in the
Introduction, even more complicated than those concerning the pseudo-Lullian corpus. While I have not
attempted to solve any of these problems, I hope that by clarifying the Lullian side of the equation, some light
will be shed on them as well. On Amaldian alchemy see Crisciani, ‘Exemplum Christi’ and ‘Note’.

S Ars operativa medica, ed. 1523, prologue, fol. 175" ‘Tractatus iste in quattuor partes dividitur, sive
distinctiones: quarum prima et quarta non fuerunt mihi Raimundi revelate, sed solum secunda et tertia; ipsas
autem recepi et habui a serenissimo rege Roberto sub sigillo secreti, que quidem secreta habuerat ab
expertissimo doctore magistro Arnaldo de Villanova, qui merito fons scientie vocatur: quia pre ceteris
hominibus in omnibus scientiis floruit, cuius scientiam libenter amplector; a quo quidem doctore multa
experimenta didici et de eius doctrina confisus illa que dicta sunt in hoc libro ad laudem tanti doctoris catholici
apposui, ut eius recolibilis memoria a filiis meis recoli possit in vita perenni.” Codicillus, ch. 63, in Manget,
Bibliotheca, 1, p. 903: ‘Cum sola praesumptione et temeritate scientiae alterius naturam firmiter intelligere
credebamus idem ullo modo nec intellexeramus donec tempus fuit in quo spiritus non immediate sed mediate
per M. Amoldum de Villa Nova qui immediate sua largitate immensa reficienter inspiravit in nobis.” In the
Arnpaldian tradition, the story of Amald teaching alchemy to Lull was accepted by the Genoese physician
Tommaso Murchi in his prologue to Amald, Opera medica (Lyon, 1504); by Symphorien Champier in his
biography of Arnald; and by Janus Lacinius in the Dialogus praefatorius to his edition of Pretiosa margarita
novella (1546). 1 thank Chiara Crisciani for bringing these texts to my attention. See also Crisciani, ‘La
Quaestio’, p. 150n.

7 See above, n. 6.
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the legend King Robert is usually said to be English, there is some evidence that
he may have been Robert of Anjou.® The link between pseudo-Lullian and
Arnaldian alchemy still remains strong in a later treatise of the corpus, the
Experimenta. Besides telling us the same tale about Armald teaching Lull, its
author makes a claim which also occurs in the Quaestiones tam essentiales quam
accidentales ascribed to Arnald: ‘Mare tingerem, si mercurius esset’, an assertion
of the remarkable results which can be achieved by alchemy.?

The second element of the legend is the well-known story of Lull’s journey to
England at the invitation of Abbot Cremer. Once in London, he was supposed to
have performed marvellous transmutations for King Edward; however, being
deceived by the king as to the use to which the money made from the alchemical
gold was put, he protested and was consequently put into jail.'® The primary
source for this story is the so-called Testamentum Cremeri, a small alchemical
practica with an introduction relating Cremer’s experiences before he met Lull
and the subsequent adventures of the two adepts.!! Lull’s visit to England, but not
his final imprisonment, is recorded in a passage of the Compendium animae
transmutationis metallorum, together with the name of King Edward.!? This king,
whose name appears in the Testamentum, Liber lapidarii and many other works,

8 Platzeck, ‘Einleitung’, in Bernard de Lavinheta, Explanatio, pp. 13-14. The Epistola accurtationis,
dedicated to King Raobert, is entitled, in MS Oxford, Bodleian Library, Ashmole 1484, Epistola accurtationis
ad Robertum Ciciliae regem. Robert’s name also appears in the Liber de secretis naturae, ed. 1518, sigs. a iv!
and b ii*. On Robert of Anjou (1278—1343), see Baddeley, Robert the Wise, Léonard, Les Angevins; Frede, ‘Nel
regno di Roberto d'Angio’.

9 Experimenta, 34, in Manget, Bibliotheca, 1, p. 848. See Quaestiones tam essentiales quam accidentales, q.
IX, in Manget, Bibliotheca, 1, p. 701: ‘Si esset possibile quod tota aqua maris esset argentum vivum mundum
calefactum vel corpus imperfectum fusum, et si parum huius medicinae desuper ponetur tota illa aqua
convertetur in solem vel lunam.’

10 The various versions of the tale have different endings, as will become evident in what follows. In hermetic
literature the more classical form of the legend is told by Nicolas Lenglet Du Fresnoy, Hisioire, 1, pp. 44—184;
11, pp. 6-10, with an illustration of the coin made with alchemical gold, called the ‘rose-noble’; and I, pp.
210-25.

I Testamenium Cremeri, Abbatis Westmonasteriensis, Angli, Ordinis Benedictini. This work was published
by Michael Maier, Tripus aureus (Frankfurt, 1518), p. 535; and in Musaeum hermeticum reformatum, pp.
535-44, see especially p. 535: ‘Quantoque magis legi, tanto magis erravi, usque dum in Italiam divina
providentia me contulerim, ubi Deo optimo maximo visum fuerit, me in sodalitium unius viri non minus
dignitate, quam omni genere eruditionis praediti, Raymundi nomine destinare, in cuius sodalitate diu remoratus
sum, sicque favorem in conspectu huius boni viri nactus sim quod ille aliquam partem tanti mysterii aperuerit,
propterea illum multis praecibus ita tractavi, quod mecum in hanc insulam veniret, mecumque duos annos
manserit. In cuius temporis tractu, sum absolutive totum opus consecutus. Posteaquam hunc virum egregium in
conspectu inclitissimi Regis Edovardi deduxi, a quo merita dignitate recipitur et omni humanitate tractatur,
ibique multis promissis, pactis, conditionibusque a rege inductus, erat contentus Regem pro missione divina sua
arte divitem facere. Hac solummodo conditione, ut rex in propria persona adversus Turcas, inifnicos Dei,
bellum gereret impenderetque super domum Domini, minimeque in superbia aut bello gerendo adversus
Christianos: sed (proh dolor) hoc promissum erat irritum a rege violatumque, tum ille vir prius in spiritibus
penetralibusque cordis sui afflictus hinc trans mare lamentabili miserabilique more aufugit, quod-cor meum urit
non mediocriter.” Ferguson, Bibliotheca Chemica, 1, pp. 184-5, described Cremer, a little-known alchemist, in
terms taken mostly from his Testamentum. Elias Ashmole placed a portrait of him at the beginning of Hermes’
Bird in Theatrum chemicum Britannicum (London, 1652); see also pp. 443~67. But Olaus Borrichius, who was
firmly convinced of the authenticity of every other aspect of Lullian alchemy, was doubtful about the story of
Cremer and the visit to England: see his Conspectus scriptorum chemicorum illustriorum (1697), reprinted in
l\fzangel, Bibliotheca, 1, pp. 38—53 (44).

> Compendium animae transmutationis metallorum, in Manget, Bibliotheca, 1, p. 789; see also the slightly
different version at p- 863. The author claims to have seen special kinds of shells ‘in Cypro prope civitatemn
Fam_aguslae et in regione Portugaliae prope civitatem Lisbonae in ripa maris. Et in quadam villa, quae dicitur
Cqmlla et in alio foco, qui dicitur Portus Sylvenae usque ad Sanctum Vincentium de finibus mundi. Vidimus
énim omnia ista dum ad Angliam transivimus, propter intercessionem domini Regis Eduardi Illustrissimi.’
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is said to have been the dedicatee of one of the versions of the Liber de secretis
naturae.'® His name comes up again in the events described by William Fabri, !4
as well as in all later versions of the legend. Although there is a fantastic element
here, the story is sufficiently factual to throw further light on the links between
English and Catalan alchemists during the fourteenth century. The unhappy
ending of the story with Lull’s imprisonment seems to agree with the data
presented by Singer in her research on English medieval alchemy: from 1329
until the middle of the fifteenth century, English kings were interested in
alchemical transmutation; unsuccessful alchemists were, however, often
imprisoned. '3

There are two main differences between the part of the legend concerning
Arnald and the part which centres on Cremer. First, Arnald’s teaching focused on
the alchemical elixir and the processes of distillation, while Cremer and his ‘Lull’
were interested only in the transmutation of metals to make gold.'® Moreover,
although Arnald was a well-known alchemist in fourteenth-century England, his
name is totally absent from the Testamentum Cremeri. The second difference is,
of course, the name of the king: Robert in one, Edward in the other. As we have
already seen and shall see again, later variants of the legend tried to gloss over
this difference; but it was clearly there from the beginning.

The Carreras y Artaus dated the origin of this legend to the fourteenth century
on the ground that Pierre de Brantdme, on whose version of the story they relied,
had apparently taken it from the commentary on the canon De falsa moneta,
written—according to Brantdéme—by Oldrado da Ponte, a jurist who died in
Avignon in 1335.17 But this commentary was already lost in Brantdme’s time.
Among Oldrado’s other works the only one dealing with alchemy is a
Consilium;'® but Lull’s name appears nowhere in it, nor is the legend about him
mentioned. ! It is worth noting that Brantdme was not so much a scholar as a
man of letters and that his story was second-hand. Although he cited the precise
source (Bovelles) for other episodes of the legend, his notions of alchemy are so
paradoxical and confused that they inevitably arouse suspicions in the reader.?
Brantdme’s evidence cannot, therefore, be taken as proof (indeed the only proof)

13 In the colophons of MSS Cambridge, Corpus Christi College 112, and Oxford, Corpus Christi College 244:
see above, Chapter 1.4.

14 See below, Chapter 3.2.

!5 Singer, Catalogue, 111, Appendix II:‘Some References to Alchemy and Chemical Craftmanship in Legal
Archives’, pp. 777-97.

16 This element has been emphasized in the traditional histories of alchemy. Money coined by King Edward
using the alchemical gold prepared by Lull was identified with the so-called ‘rose-nobles’; but these did not in
fact come into use until well into the fifteenth century. See Waite, Lives, p. 82; and Amadou, Ramon Lulle, p.
2]. For a drawing of the rose-nobles, see John Selden, Mare clausum (London, 1636), pp. 436—40; and Elias
Ashmole, Theatrum chemicum Britannicum, p. 443. See also Samuel Reyher, Dissertatio de nummis...ex
chymico metallo factis (Kiel, 1692) cited in Ferguson, Bibliotheca Chemica, 11, p. 55. On ‘rose-nobles’ see most
recently Karpenko, ‘Coins and Medals’.

17 Carreras y Artau, ‘Dues notes’, pp. 236~7.

8 See Migliorino, “Alchimia’.

19 Lull is not cited by the oldest juridical sources on alchemy. See J. C. Faniano, De iure artis alchimiae, in
Manget, Bibliotheca, 1, p. 210; his name appears for the first time in the sixteenth-century Responsum by
Thomas Arsoncinius. .

20 For example, Brantdme claimed, supposedly relying on Oldrado, that Lull transmuted gold into iron in
order to do what other alchemists were not able to do. Bat why would such an episode have figured in
Oldrado’s commentary on the activity of forgers?



ALCHEMICAL CORPUS ATTRIBUTED TO LULL 41

of the early origin of the legend of Lull the alchemist. We shall have to rely upon
less suspect testimonies.

To deny the early origin of the legend does not oblige us to do the same with
regard to the alchemical works. The Carreras y Artaus argued for an early
formation of the pseudo-Lullian alchemical corpus and noted that alchemical
works in Catalan or Provencal, some of which had a Lullian flavour, were in
existence before 1357.2! But even if the earliest pseudo-Lullian alchemical works
did appear during the first half of the fourteenth century, there is no proof—quite
the contrary—that they were from the outset attributed to Lull.?2 T shall try,
therefore, to demonstrate that the legend came into being relatively late; that its
two elements existed separately for a long time; that the still incomplete legend
was not very influential in the formation and diffusion of the corpus during the
fifteenth century; and finally, that it became increasingly important in the
sixteenth century and later.

3.2 Lull, Arnald and John Dastin in William Fabri’s Alchemical Dialogue

Lull’s name appears for the first time in a list of alchemists in William Sedacer’s
Summa sedacina totius artis alkimie, written during the second half of the
fourteenth century.?* In his prologue, Sedacer claims to have been persuaded of
the truth of alchemy by his long, deep and diligent study of the following books:
‘libros Hermetis, Aristotelis, Avicenne Habuali fratris Calith, Turbe philo-
sophorum, Rosarii, Rudiani, Ricardi, Alberti, Damasceni, Ortulani, Archelay,
filie Mide, Marie sororis Moysi, Gilberti cardinalis, Vincentii, Thome de Aquino,
Jacobi de Sancto Satumino, Rogerii Baconis et etiam Raymundi Lullii’.?* This
long list shows that the attribution of alchemical compositions to Lull had already
begun by about 1378,2 although neither here nor elsewhere in the Summa is there
any hint of the later legend. It is interesting to note that in the list we find the
name of Jacobus de Sancto Saturnino, whose treatise was included, along with
pseudo-Lullian and other alchemical works, in the lost Oviedo manuscript
described by Luanco.2¢ The Summa sedacina, moreover, shows a strong interest
in that part of alchemy, lapidifica (the making of precious stones), which is
characteristic of many of the earliest pseudo-Lullian works.??

About the same time that Sedacer was active as an alchemist and alchemical
writer, the second pivotal work of pseudo-Lullian alchemy, the Liber de secretis
naturae, was being written. Not only is the legend of Lull the alchemist absent
from this treatise, it is even contradicted in it.28 In the final dialogue the questions
asked by monk and the replies given by Raymond preclude any possibility of a

Y Carreras y Artau, ‘Dues notes’, p. 235. This had already been noted by Berthelot, ‘Sur quelques &crits’, p.
352, who stated that ‘ces écrits ont ét& composés par des gens qui se croyaient ses {ie. Lull's] disciples’.
Although he was only putting forward a hypothesis, I am inclined to take the same view: see above, Chapter 1.

2 See above, Chapter 1.2-3.

ij See Thomdike, History, 111, pp. 628—32; and IV, p. 22.

ol f\;cdacer, Sedacina totius artis alkimie, MS Firenze, Biblioteca Medicea Laurenziana, Gaddi rel. 181,

ol. 1v,

;2 See Thorndike, History, 111, pp. 629—30 and 633. See above, Chapter 2.1, n. 4.

" See above, Chapter 1.4.

s Sedacer, Sedacina (n. 24 above), fols 6Y-8Y and 321-33".

See below, Chapter 4.3.
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conversion to alchemy brought about by Arnald, not to mention the journey to
England. There may be an adumbration of this journey in the Compendium
animae transmutationis metallorum,?® but it consists only of a bare reference to a
sea-voyage, with no mention of transmutation, betrayal or imprisonment.

After Sedacer, we find an interesting mention of Lull in the alchemical
dialogue De lapide philosophorum et de auro potabili by the physician William
Fabri de Dya.?® Fabri wrote the work for the antipope Felix V (1439-49), who
had requested him to show ‘quid possit esse huius pestis angustia que manum et
pedem adeo violenter detinet ut moveri nequeat’. Fabri begins by reminding him
of the dispute between Italian and French physicians. We then leamn that Felix
thought the shallow Italian physicians followed the common path, while in
France there was ‘aliud medendi genus...de quo Armnaldus de Villanova in sua
epistola De retardanda senectute multum tetigerat’.3’ After some further
discussion, Felix finally comes to the main point of his request: alchemy and
potable gold. He wants to know Fabri’s opinion about the medicine named ixir or
elixir, on which the fame of the French physicians rests.* He asks Fabri to write
a treatise in Aristotelian terms concerning the truth of alchemy and its medical
use, which Fabri does, presenting a summary in the style of the scholastic
Quaestio de alchimia,® enriched with a chapter on potable gold and another on
the alchemical terms ixir and talchem.

I am only going to discuss those passages in this brief but interesting work
which relate to Raymond Lull, the first of which occurs in the latter part of the
work entitled De ethica philosophia morali. Fabri describes the qualities
necessary for the practice of alchemy: not only a good knowledge of natural
philosophy, but also moral wisdom and virtue, and the ability to resist royal
pressure. He reproaches kings for having driven their alchemists to the point of
desperation and extols Edward’s entirely different attitude, ‘quia in habitu
heremite pro hac arte erravit orbem terrarum. Et quomodo tractavit Arnaldum,
Raymondum et Joannem de Testym, reperiuntur cronice laudabiles’.3 Lull’s
work as an alchemist, together with that of Arnald and John ‘de Testym’ or
Dastin, seems to have been considered remarkable.*> Oddly enough, although

2% See above, Chapter 3.1, n. 13. Other travels are recorded in the Epistola accurtationis, in Manget,
Bibliotheca, ], p. 863: ‘Ego cum Vienna transivi’; and p. 864: ‘Deinde Salernum ivi’. Note that the journeys are
considered by Halleux, ‘Le Mythe’, p. 250, as ‘une composante obligée du récit alchimique’.

30 On Fabri see Carbonelli, Sulle fonii, pp. 84—93; Thomdike, History, IV, pp. 342-4; Wickersheimer,
Dictionnaire, s.v. Carbonelli’s dating of De lapide to 1447—9 has been generally accepted. The text is found in
MS Bologna, Biblioteca universitaria 138 (104), fols 2457-253"¥: ‘Guillermi Fabri de Dya medicus pape Felicis
in Sabbaudia... Incipit liber Gylielmi [sic] de Dya de lapide philosophorum et de auro potabili ad summum
pontificem. Gratulanti michi dudum is quem christiani sanctissimum dicebant...’

31 Fabri, De lapide (n. 30 above), fol. 245°.

32 7Ibid., fol. 245": ‘Successive post multos circuitos devenit ad aurum potabilem et ad artem transmutatoriam
dicens: “Quid ais tu de illa medicina philosophorum, quam ixir dicunt?”’

33 See Crisciani, ‘La Quaestio de alchimia’.

34 Fabri, De lapide (n. 30 above), fol. 249".

35 Tbid., fol. 253"; ‘[alchemists] habent quicquid desiderant, ut patet de Arnaldo, Raymondo et Jo. de Testym,
cum quibus rex Odoardus completo opere et inter eos diviso voluit dividere regnum suum. Sed dixerunt regi,
quod regnare et philosophari essent duo incompatibilia’; fol. 253%: ‘Et nonne ultramontani habuerunt eodem
tempore concurrentes Amaldum de Villanova, Raymundum Lulii et Johannem de Testym qui cum rege
Odoardo Anglie domino insulanorum inhabitantium mare oceanum opus peregerint et libros scripserunt.” The
pseudo-Lullian Testamentum is cited twice: at fol. 2517, ‘Raymundus in fine practice Testamenti’; and fol.
252V, ‘Est nam yxir recte factum fortuna quia divitias largitur ad plenas quadrigas ut dicit Raymondus in
Testamento’.
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Fabri is aware of the wretched fate of many unfortunate alchemists, he does not
mention Lull’s imprisonment. King Edward, the dedicatee of Testamentum and
related works, is seen as a benevolent protector, who was prepared to divide up
his kingdom between Arnald, Raymond and Dastin. This king is clearly very
different from the impious Edward of the legend, who wanted to use alchemical
gold to fight against the French, his Christian neighbours, rather than fulfilling
Lull’s desire for a new crusade.

Fabri consistently presents the trio of alchemists, Arnald, Raymond and
Dastin, as firmly connected with one another. It should also be noted that the
Donum Dei, attributed to Dastin, summarized themes developed in the practicae
of the Testamentum, Codicillus and the Amaldian Rosarius, and that the pseudo-
Lullian De intentione alchemistarum is entitled Donum Dei in several
manuscripts. Fabri is the first writer, so far as I know, to bring together the two
parts of the legend—Aummnald and the visit to England. His addition of Dastin’s
name, moreover, provides further evidence of the Catalan-English connection,
which seems to be so important for the origin of pseudo-Lullian alchemy.

3.3 The Legend in Other Fifteenth-Century Texts

The first element of the legend, the conversion of Lull to alchemy through
Amald’s teaching, appears in another brief work of the fifteenth century, the
anonymous Conversatio philosophorum, written before 1475.37 The Conversatio
Is a short piece on alchemy, written for ‘aliquos nobiles forenses vel doctores,
cives ceterosque scolares teorice, sed non pratice conversari cupientes’. It deals
with the art of transmutation, which is here ranked below astronomy.®® This
theoretical dissertation opens with an outline of the history of alchemy, beginning
before the Flood and continuing with Hermes and many other famous wise men
and alchemists of antiquity.?® The last honest alchemist among the moderni is
said to have been Raymond Lull. After him came a new sect, wicked and
mendacious, who filled the world with fraudulent books falsely ascribed to good

36 See Thorndike, History, I11, pp. 101-2; and IV, p. 635. In MS Firenze, Biblioteca nazionale centrale, Magl.
XVL.133, the Armnaldian Rosarius is attributed to all three authors. Dastin wrote an epistle to Pope John XXII:
see Josten, “The Text’; and he dedicated some aichemical treatises to Napoieone Orsini (1288—1342): see
Thorndike, History, 111, pp. 85 ff.; on Dastin, ibid., ch. V; and Dictionary of National Biography, s.v.

3 Tt is found in MS Venezia, Biblioteca nazionale Marciana, lat. VI.215, fols 1557-158”. The colophon given
by Valentinelli, Bibliotheca, 1, p- 120, is incorrect due to a confusion with MS VI.214. The colophon actually
reads as follows: ‘Dignissimum hoc presens volumen quamplurimum et diversorum librorum ornatum partis
occulte phylosophie quorundam philosophorum scriptum exstitit per me Magistrum Theodoricum Ghysiberti de
lunenburgo de Saxonia. Ad instantiam et petitionem artium medicine eximii ac famosissimi viri Marci Butii
S_enpvini de ferrantis de perusio. In civitate fulginii. Die quarta mensis Decembris. Anno M°CCCC°LXXV®.
Finis’. This manuscript contains at fol. 262" the same figure which appears on fols 114Y-1157 of the pseudo-
Lullian miscellany MS Firenze, Biblioteca nazionale centrale, II iii 27. In the Venetian manuscript the figure is
outlined in ink, without colours, and is followed by the treatise Aristotelis spera octo figurarum de lapide
Philosophico liber, which begins: ‘Hec est figura celi que spera nuncupatur...’: ed. in Verae
a!chgmiae...doc(rina, II, pp. 102-3; Zetzner, Theatrum chemicum, 11, pp. 495-8; and Albertus Magnus, Opera
omnia, ed. A. Borgnet, 38 vols (Paris, 1890-9), XXXVII, pp. 574-6. The figure is closely related to this
Pseudo-Aristotelian, or pseudo-Albertian text, where the process of distillation is described. See Pereira,

qumtessenza’, p- 40; Schmitt and Knox, Pseudo-Aristoteles Latinus, p. 79; and Szulakowska, ‘The Tree’.
39 anversatio (n. 37 above), fol. 155T.

Ibid,, fols 1557-156V.
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44 LULL THE ALCHEMIST

philosophers.“® It may seem odd to us that Lull’s works were considered to be
uncontaminated by forgers. This argument needs to be evaluated, however, in
terms of, first, the stratification of the pseudo-Lullian alchemical corpus (and
perhaps of other such collections) and, second, the ‘philological’ activity of the
fifteenth-century compilers of pseudo-Lullian alchemical miscellanies.#! But if
Lull is presented in the Conversatio as having been converted to alchemy through
the influence of the holy master Arnald of Villanova, after having resisted it in
his previous works, no mention at all is made of his voyage to England and his
subsequent misfortunes.

The voyage to England is, however, found as an isolated episode in a fifteenth-
century French treatise, where Lull is cited as example in order to show that
alchemists can only avoid danger by rigorously guarding the secrecy of their
research.®? It therefore seems that, although the legend had begun to spread
during the fifteenth century, it was neither widely known nor completely
developed. It should be recalled, by way of verifying this point, that the legend is
mentioned nowhere in the large pseudo-Lullian alchemical miscellanies
described in the previous chapter.®* In one of these miscellanies there are two
manuscript illuminations depicting Lull together with a king and Arnald; but
these illustrations are, as I have shown elsewhere, closely related to the content or
dedications of the individual works.** And although the compiler of this
collection was aware of the presence of Arnaldian themes in pseudo-Lullian
alchemy,* he never connects Lull and Armnald nor does he speak of Lull’s
conversion to alchemy.

3.4 Christopher of Paris and the Legend of Lull

As in the dialogue of William Fabri, the two elements of the Lullian legend are
individually present in the alchemical works of Christopher of Paris: Elucidarius,

40 Ibid., fol. 156™V: ‘Raymundus lulius qui hanc scientiam ignoravit et rationibus fortissimis improbavit. Sed
per tantum doctorem catholicum et experimentatorem maximum phylosophum sacratissimum magistrum
Amoldum de Villanova cathellanum medicorum peritissimum experientia convidus [sic for: convictus] et
operationibus instructus, a doctore edoctior fuit factus...[The preceding passage was noted by Valentinelli and
is cited in Hauréau and Littré, ‘Raimond Lulle’, p. 272.] Iam sequitur alia secta, cuius multitudo est infinita, re
vera maledicta, mendaciis plenissima...decipiendo et falsos libros componendo sub vocabulo bonorum
phylosophorum intitulando...’

4l See above, Chapter 2.4.

42 MS Orléans, Bibliotheque municipale 291, fols 57V-587, in Corbett, Catalogue, 11, p. 153. This manuscript,
copied in 1516 by Pierre Bureteau, contains an alchemical text written by Jean Saulnier in 1432 (fols 577™-68 "),
which gives an account of Lull the alchemist, maintaining that he studied at Paris with Richard, son of the
English king (it is worth noting that Richard’s name is nowhere else mentioned in the pseudo-Lullian tradition;
perhaps it is a merely mistake for Robert). It goes on to describe how Lull revealed his alchemical skills to
Richard and asked the king to assemble an army to fight against the Saracens, promising to produce as much
gold as was needed for the enterprise. The king agreed, but after having obtained the alchemical gold from Lull,
threw him in jail and organized an expedition against France. See also MS Orléans, Bibliothéque municipale
290 (15th-16th century), cited in Corbett, Catalogue, 11, p. 143: ‘quidam novus philosophus qui Raymundus
Iulii de insula Maioricarum nominatur et qui secundum testimonium plurimorum hominum omnium nationum
dicunt quod ipse composuit in Anglia tempore Eduardi magni lapidem philosophorum’.

43 See above, Chapter 2.4.

44 See Pereira, ‘Quintessenza’, pp. 36 and 40.

45 MS Firenze, Biblioteca nazionale centrale, II iii 27, fol. 57 ‘Incipiunt aurea opera viri magni
Raymondi...cum quibus studiosi ad rem grandem magnique precii dimissis multorum fabulis lectitando
philosophandoque pervenire poterunt. Inveni item duos libros celeberrimi Raynaldi, quorum alter Rosarius,
ajter Rosinus inscribitur. Quibus ex libris divus Raymondus in suos multa traduxit.’





